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Introduction 
Architectural conservation is a new cultural phenomenon in Western civilization. It was initiated as an 

emotional concept in Athens charter in 1931, classified as a cultural phenomenon after the Second World War 

and partly rationalized in the sixties of the twentieth century. But it is a very old, original and rational 

phenomenon in Islamic civilization, born in the uterus of its shari’a الشریعة (Islamic legislation) and associated 

with the philosophy of Islamic history, particularly with the concept of historical continuity. Architectural 

conservation participates in keeping the vocabulary of the architectural and urban fabrics of Arabic and Islamic 

cities running, operating and functioning proper. It activates, enhances and sustains investment in Arabic and 

Islamic cities. It integrates, complement and not contradict economic development in Arabic Islamic Cities. 

Architectural conservation is known in Arabic as al-`ibaqa` or al-istibaqa` الاستبقاء أو الإبقاء and recently known as 

al-hifadh al-m’imariy الحفاظ المعماري (architectural conservation). The whole phenomenon of alhifadh al-m’imariy 

 الوقف is as old as Islamic civilization itself. It was originated in al-waqf (architectural conservation) الحفاظ المعماري
(endowment) institution of Islamic shari’a الشریعة (Islamic legislation). The first two terms were coined in al-

waqf الوقف (endowment) documents; they means: maintaining the premises of al-waqf الوقف (endowment); and 

keeping them in good shape in order to functioning proper for good as required by the ash-shari’a الشریعة (Islamic 

legislation); and the third term al-hifadh al-m’imariy الحفاظ المعماري (architectural conservation) is a new one and 

means the same, I shall use it in this paper. 

As a consequence of the phenomenon of the al-hifadh al-m’imariy الحفاظ المعماري (architectural conservation) on 

premises of al-waqf الوقف (endowment), major parts of the architectural and urban fabrics of Arabic and Islamic 

cities remain operating and functioning on the course of time. Furthermore theoretical notions of conservation 

were originated in the phenomenon of al-hifadh al-m’imariy الحفاظ المعماري (architectural conservation), like: 

project management, budgeting, investment and economical development, records of architectural and urban 

fabrics of cities; so much so practical techniques of conservation were also originated in the phenomenon of the 

al-hifadh al-m’imariy الحفاظ المعماري (architectural conservation). 

Goals and Methodology 

This paper argues that the phenomenon of the al-hifadh al-m’imariy الحفاظ المعماري (architectural conservation) was 

originated in Islamic civilization, and is still functioning with its full intellectual and technical body. This paper 

will emphasize that the phenomenon of the al-hifadh al-m’imariy الحفاظ المعماري (architectural conservation) was 
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means the same, I shall use it in this paper. 
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born in the uterus of Islamic shari’a الشریعة (legislation) and is associated with the concept of historical continuity 

of the philosophy of Islamic history. 

This paper will highlight the philosophical, theoretical and technical body of this phenomenon. It will display 

the theoretical and technical notions of al-hifadh al-m’imariy الحفاظ المعماري (architectural conservation) as they 

were coined and initiated in ahkam al-waqf أحكام الوقف (rules of endowment) in Islamic shari’a  ;(legislation)  الشریعة

and in the elaboration and contribution of Arab and Muslim jurists, legislators, scholars and architects. It will 

demonstrate that the al-hifadh al-m’imariy الحفاظ المعماري (architectural conservation) phenomenon integrates, 

complements and not contradict investment and economic development. Furthermore it will prove that the 

phenomenon of al-hifadh الحفاظ (conservation) was a major source for the economy of Arabic and Islamic cities. 

In doing so I shall examine al-waqf الوقف (endowment) documents, ash-shari’a (Islamic legislation) books, and 

demonstrates the concept and institution of al-waqf الوقف . I shall examine also the administrative books of civil 

policies, history books, al-khttat (urban planning) books, Sijillat سجلات , plural of sijill , سجل (record) of al-qudat 

 architectural ,(archive of state) دیوان , plural of diwan , دواوین and civil dawawiyn (judge) القاضي plural of qadi , القضاة

and engineering reports. I shall first highlight the relation between al-hifadh  and the (conservation)  الحفاظ

philosophy of Islamic history. 

Al-hifadh الحفاظ (conservation) and the philosophy of Islamic history 

Philosophy of history1 in my view is the way in which civilization sees and imagines itself; expresses its entity, 

structure and universal context. In other words it is the way that civilization exegesis and interpret its 

phenomena, the world and the universe. Yet philosophy of history is the whole theoretical, cultural, and 

intellectual approaches, concepts and notions that govern the formation of the civilization phenomena. And at 

the same time, philosophy of history is the way by which civilization expresses its structure and cultural 

phenomena. As a consequence philosophy of history determines the intellectual approaches and frames of the 

phenomena of civilization; and gives them identity in form and context, which in turn distinguish each high 

civilization from others. More to the point, philosophy of history is the measure by which it scales 

consciousness of its followers; and decides their cultural commitment via their reactions to events and 

epistemological phenomena that might disturb their consciousness. 

On these grounds our reaction to the phenomenon of al-hifadh الحفاظ (conservation) in general and architectural 

conservation in particular must sprung from our civilization and its philosophy of history that consist of four 

concepts2 as recorded in the holy Quran: 

1- At-Tawasul at-tharikhiy  )historical continuity) التاریخي التواصل 
2- At-Tafaker waat-t`amol  )thinking and speculation) والتأمل التفكر 
3- Ad-Duroose waal-’iber  (lessons and eruditions) والعبر الدروس 

4- At-Tanaw’ dakhil al-wihda الوحدة داخل التنوع  (variety within unity) 

My concern here is devoted to at-tawasul at-tharikhiy التاریخي التواصل  (historical continuity) that requires, demands 

and imposes continues and endurance presence of the phenomena of civilization as indicated in Islamic 

religion, particularly architectural phenomenon; that its permanent and endurance presence demands continues 

conservation. Yet the general goal of Islamic philosophy of history represented by its four concepts requires 

sustainable hifadh الحفاظ (maintenance, conservation, preservation and restoration) for all cultural phenomena, 

particularly environmental, cultural and architectural ones. Yet al-hifadh الحفاظ (conservation) is a religious 

requirement and a cultural necessity. Islamic legislation devoted institution, namely al-waqf الوقف (endowment), 

set out and issued ahkam أحكام (rules) for upkeep its cultural phenomena, as I shall demonstrate in the following 

discussions. 

Al-waqf (endowment) 
I shall highlight the essence of al-waqf الوقف (endowment) and emphasize that it is just a virgin of al-hifadh al-

m’imariy الحفاظ  المعماري (architectural conservation). I shall first define it; demonstrate the structure of kutob كتب , 

plural of kitab al-waqf الوقف كتاب (endowment document); and emphasize its legislative rules together with the 

conditions of al-waqif الواقف (endower) that both constitute the backbone of al-hifadh alm’imariy الحفاظ المعماري 
(architectural conservation). Because of what they denote and connote of the elements of al-hifadh al-m’imariy 
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وقفال like: management of the project of al-waqf (architectural conservation) الحفاظ المعماري  , administratively and 

technically; finance resources, budgeting and expenditure plan; assigning and giving absolute priority of 

expenditure for maintenance, conservation and preservation; and consolidation of finance resources. I 

shall also highlight techniques of documentations of al-waqf  premises, which are in their turn represents  الوقف

the techniques of al-hifadh al-m’imariy المعماري (architectural conservation) like: designation of al-waqif الواقف 
(endower) and disclose his position in society, recording function and use of premises of al-waqf الوقف , dates of 

their construction and endowment, building materials, their location and borders in the architectural fabric of 

cities, their description and depiction. 

Al-waqf الوقف (endowment)3 is a humanitarian act made by endowers (men or women) who wants to do 

humanitarian things or charity for public interest or for certain beneficiaries, like: building masajid , مساجد plural 

of masjid مسجد (mosque); or jawami’ جوامع , plural of jami’ جامع (mosque); baymaristanat , بیمارستانات plural of 

baymaristan بیمارستان (hospital); madaris مدارس , plural of madrasa مدرسة (school); zawaiya , زوایا plural of zawiya زاویة 
(private worship and teaching place); khawanq خوانق , plural of khaniqa خانقاة (elderly home for men); ribtatat 

 تكایا takaya ;(orphanage) میتم plural of maytim , میاتم mayatem ;(elderly home for women) رباط plural of ribat , رباطات
, plural of takiya تكیة (private and public restaurants) … etc. 

Al-waqf الوقف institution combined two core elements4 of charitable practice, those are habis al-`a’iyan حبس الأعیان 

(the sequestration of the principal) and at-tasadduq bil-manfa’a  التصدق بالمنفعة(the giving away of the profits for a 

pious purpose). Yet those two elements guarantee that devolution, of the second core element, of endowed 

property from one generation of beneficiaries to the next; because al-waqf الوقف (endowment) is an irrevocable 

act or endowment and supposed to exist till the Day of Judgment. 

The two core elements are part of the rules of ash-shari’a الشریعة (Islamic legislation) and private conditions of 

endowers where both constitute al-waqf الوقف institution, as I shall be demonstrating in the course of discussions. 

Yet al-waqf الوقف (endowment) is subject to a legal5 process; it must be recorded and documented in the court 

before the al-qadiy القاضي (judge) in a diploma or document known as kitab al-waqf كتاب الوقف or al-waqfiyy الوقفیة . 
This document has a coherent structure draw up the goals, purpose and use of the premises that al-waqif الواقف 
(endower) endowed or denoted; so much so it record name of endower, location of endowed premises in the 

architectural fabric of Arabic and Islamic cities; descriptions, depictions and devolution of those premises until 

became waqf الوقف (endowment). And most important are the conditions of perpetually of al-waqf الوقف and the 

al-hifadh الحفاظ (conservation) of their premises (principals). 

It is from this structure that the whole phenomenon of al-hifadh al-m’imariy اريالحفاظ المعم  (architectural 

conservation) was originated as I shall be demonstrating after I highlight the types of al-waqf الوقف (endowment) 

in the following discussions. 

Types of al-waqf الوقف (endowment) 

There are three types6 of waqf وقف (endowment), those are: 

1- Al-Waqf al-khayriy  الوقف الخیري(humanitarian endowment) is the act that al-waqif الواقف (endower) assigns the 

benefit of his waqf وقف (endowment) for public interest or for certain beneficiaries of the public. 

2-Al-Waqf adh-dhoriy لذريا  assigns the (endower) الواقف is the act that al-waqif (endowment for progeny) الوقف 

benefit of his waqf وقف (endowment) for his progeny or part of them, in spite of the fact that progeny have the 

right to inherit al-waqif الواقف (endower-donor) according to the rules of heritage in the ash-shari’a  Islamic)  الشریعة

legislation). 

3-Al-Waqf al-mushtarak الوقف المشترك (combined endowment) is the al-waqf الوقف (endowment) that comprises both: 

al-waqf al-khayriy الذري الوقف and al-waqf adh-dhoriy (humanitarian endowment) الخیري الوقف   (endowment for 

progeny) in the same project of al-waqf الوقف (endowment) and in one document. 
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Three of them are subject to the ash-shari’a الشریعة (Islamic legislation) rules of the al-waqf الوقف (endowment) 

and the conditions of al-waqif الواقف (endower). My concern in this paper will focus upon the first one al-waqf 

al-khayriy الخیري الوقف (humanitarian endowment), as I shall be demonstrating in the following discussions. 

Al-waqf al-khayriy  الخيريالوقف  (humanitarian endowment) 

This type of waqf وقف (endowment) comprises two kinds7 of waqf وقف (endowment) premises; and both are 

integrating each other, those are: 

1- Waqf al-ist’imal  الاستعمالوقف  (endowment of premise for use), like: masajid المساجد or jawami’  امعالجو  (mosques), 

baymaristanat بیمارستانات (hospitals), madaris مدارس (schools), zawaiya زوایا (private worship and teaching places), 

khawanq خوانق (elderly homes for men), ribtatat رباطات (elderly homes for women), mayatem میاتم (orphanages), 

takaya تكایا (private and public resident and restaurant for dervishes-sofiy Sheikhs)  الصوفیةشیوخ  … etc. 

2- Waqf at-tmwheel  التمویلوقف  (endowment of premise for finance), like: al-qayasir القیاسر , plural of qaysariyya 

سواقالأ al- aswaq ;(shopping center) , قیسریة  , plural of suq سوق (market); wekalat وكالات , plural of wekala وكالة , (trade 

complex consist of khan خان -hotel- and wholesale trade center); al-hammamat ,الحمامات plural of hammam حمام , 

(public bath); as-subbanat الصبانات , plural of subbana ةصبان  , (soap factory); alma’asur المعاصر    , plural of m’sura 

 plural of , المدابغ al-madhabigh ;(grain mill) رحى, plural of raha , الأرحیة al-arhiya ;(olive and sesame press) , معصرة

madhbigha مدبغة (tannery); …etc.; and farms. 

It is interesting to indicate that the second waqf وقف (endowment) is assigned to finance the first one in order to 

keep it running and functioning proper. Yet both premises are considered as principals of the project of 

alwaqfالوقف (endowment) , consequently both are subject to the same rules of the ash-shari’a الشریعة (Islamic 

legislation) and al-waqif الواقف (endower) must be conserve and preserve. 

Having highlighted the types of waqf وقف (endowment) and demonstrating the kinds of al-waqf al-khayriy  الوقف
-I shall take the time here to emphasize the structure of kitab al-waqf or al ,(humanitarian endowment) الخیري

waqfiyya  الوقفیة أوكتاب الوقف  (endowment diploma or document). 

The structure of kitab al-waqf or al-waqfiyya  كتاب الوقف أو الوقفية (endowment diploma or document) 

The structure8 of kitab al-waqf  كتاب الوقف  (endowment document) is composed from two components: the rules 

of the ash-shari’a الشریعة (Islamic legislation) and the conditions of the al-waqif الواقف (endower). Each component 

is complementing the other; and both have the same executing power; most important that both are constituting 

the phenomenon of al-hifadh al-m’imariy الحفاظ المعماري (architectural conservation), as I shall be highlighting in 

the following discussions, starting with the first one. 

1-The rules of the ash-shari’a الشريعة (Islamic legislation) 

There are two types of rules of ash-shari’a الشریعة (Islamic legislation): 

1-1- The first is concerned with al-waqif الواقف (endower)9 himself and constitutes that: he must be in a perfect 

state of health and mental power before he makes his endowment. He must disclose as to how ownership of the 

premises, that he want to make them waqf وقف (endowment), passed or devolved to him. And he must prove his 

legal ownership of the premises he wants to make them waqf وقف (endowment), in the court before the al-qadiy 

 signs the document that he devolves in it his ownership of the (endower) الواقف When al-waqif .(judge) القاضي

premises of al-waqf الوقف (endowment) to public interest or private beneficiaries, as waqf (endowment), he has 

no right to regain his ownership of the premises that became waqf  .(endowment)  وقف

1-2-The second is concerned with endowed10 premises; al-waqfoon الواقفون , plural of al-waqif ,الواقف (endower) 

designate in clear and definite terms the irrevocable, endurance, permanent and perpetual role of the 

projects of al-waqf الوقف (endowment). The kitab al-waqf or al-waqfiyya  كتاب الوقف أو الوقفیة (endowment 

document), in fact all kutob كتب , plural of kitab كتاب , (book = diploma = document) al-waqf  (endowment)  فالوق

record those rules in the same clear and definite terms. As a case in point, I shall quote those terms as indicated 

in kitab waqf وقف كتاب (endowment document) of the Mamluk Sultan Qaytbay11872-901 ) المملوكي قایتباى  السلطان  

H/1468-1496 AD):  
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“…hadha kitab waqf sahih shar’aiy  ٍشرعيصحیح ذا كتاب وقفٍ ه   [this is a right and legitimate endowment 

document] wahabis sahih mar’iy صحیحٍ مرعي ٍ  وحبس  [and a right approved sequestration]; la yonsakho hukmuho 

wala yindariso rasmuho wala yinqati’o birruho هبر  ینقطع ولا هرسم یندرس ولا همحك   [its rule is irrevocable, their 

principals must not gone in ruins and remain existing, and its pious must uninterrupted] … he [the 

endower] waqafa, wasabbla wa-tasuddaqa, wa-harma, wa-`abida  وأبد وحرم وتصدق وسبل وقف  [endowed, gave away 

of the profits of the principal for a pious purpose, forbade and perpetuated of what he possessed that will 

be mentioned, marked described and depicted in the course of documentation…the kitab al-waqf الوقف كتاب  (the 

book or diploma of endowment) recorded and indicated all the endowed premises together with their, 

descriptions, depictions, locations and borders in the architectural fabric of the city/ies (this documentation of 

the endowed premises constitute the notion of records in the process of al-hifadh al-m’imariy الحفاظ المعماري 
(architectural conservation) as I shall be demonstrating later in this paper) and after the documentation of 

premises the document continued to indicating the rules of ash-shari’a الشریعة (Islamic legislation) as follow:] … 

waqfain sahihin shari’ayin wa-habsin sahihin mar`a’iyan مرعیا   صحیحا وحبسا شرعیا   صحیحا وقفا  [a right legitimate 

endowment and a right approval sequestration] …”. 

Furthermore, the rules of the ash-shari’a الشریعة (Islamic legislation) requires, demands and necessitates that al-

waqf (endowment) premises la yoba’ usoluho wala yowarth wala yowhab wala yomalko wala yorhano wala 

yonaqal12 لا یباع أصوله ولا یورث ولا یملك ولا یر هن ولا یناقل (their principals must not sell, or inherit, or giveaway as a gift, 

or possess, or secure or exchange) … until God inherit the earth with its total landscape, in other words to the 

Day of Judgment. 

More to the point they must not trade in unless the benefit of al-waqf الوقف (endowment) necessitates such trade 

in; and taking such action must be in favor of al-waqf الوقف (endowment) and with the permission of the al-qadiy 

  .of the city and the legal authority of the state (judge) القاضي

And most important is that the rules of the ash-shari’a الشریعة (Islamic legislation) also demands13: “baqa` 

’ayniha wadawam manf’atho la yonsakh hukmuho wala      yindariso rasmuho    ولا هحكم ینسخ لا اهمنفعت ودوام اهعین بقاء 
هرسم یندرس  [the keep alive principals of al-waqf (endowment); sustain and pursue their role of giving away 

their benefits for pious purpose; their rule is irrevocable and their principals must not gone in ruins] …”. 

Those rules were crowned by the most important legislative rule that emphasize that: “la yajoze taghiyyer sifat 

al-waqf   الوقفلا یجوز تغییر صفة  [the change of entity, form and function of the premises (principals) of al-waqf 

(endowment) الوقف project are not allowed, prohibited and forbidden – in other words, the state of the 

premises in the time of the founder of the endowment project should be not changed; and this state has to 

be conserved, preserved, restored and maintained after any destruction]14”. As a consequence of this rule, 

their function must remain active, their physical state must not change; and al-waqf الوقف (endowment) premises 

must remain functioning and operating for good, until the Day of Judgment. 

It is clear that the terms that are used in the conditions of ash-shari’a الشریعة (Islamic legislation) demarcate, 

designate and underline the perpetual role of al-hifadh al-m’imariy  المعماريالحفاظ  (architectural conservation) in 

Islamic civilization. Yet the conditions of the ash-shari’a الشریعة (Islamic legislation) strongly emphasize that the 

phenomenon of al-hifadh al-m’imariy الحفاظ المعماري (architectural conservation) was originated and deeply rooted 

in Islamic civilization; and closely tie with the philosophy of Islamic history, as I mentioned earlier. 

Furthermore those conditions are determining the conditions of the second component, namely the conditions 

of al-waqif الواقف (endower), as I shall be highlighting in the following discussions. 

2-The conditions of the al-Waqif الواقف (endower) 

The conditions of the al-waqif الواقف (endower) are concerned in the first place with assigning the beneficiaries 

of al-waqf الوقف (endowment) project. Then they are designed in order to complement the rules of ash-shari’a 

 Yet they constitute .(endowment) الوقف and to emphasize the perpetual role of al-waqf ;(Islamic legislation) الشریعة

the process of keeping the premises of al-waqf الوقف (endowment) functioning and operating to meet, 

complement and integrate the conditions of the first component. They comprises all theoretical and practical 

techniques of al-`ibaqa` الإبقاء , al-istibaqa` الاستبقاء or al-hifadh al-m’imariy المعماري الحفاظ  (architectural 
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conservation, preservation and restoration). The major conditions of al-waqf that constitute the theoretical 

techniques of al-hifadh al-m’imariy الحفاظ المعماري (architectural conservation) are: 

2-1-Appointing management team to run the project of al-waqf الوقف (endowment) with job description for each 

person, starting with mutwalliy or nazir al-waqf الوقف ناظر أو متولي  (general manager of the project of endowment) 

and ended with the al-haris الحارس (custodian) of the project. I shall highlight the role of this team later on this 

paper. 

2-2-Endowing and assigning waqf at-tmwheel15 وقف التمویل (endowment of premises for finance) to run alwaqfالوقف 
(endowment) project like: hammamat الحمامات , plural of hammam حمام , (public bath); ma’asur, معاصر   plural of 

m’sura معصرة , (olive and sesame press); subbanat صبانات plural of subbana صبانة , (soap factory); khanat خانات , 

plural of khan خان , (hotel and wholesale trade center); wekalat وكالات , plural of  wekala وكالة ,(shopping center); 

qayasir قیاسر , plural of qaysariyya قیسریة (shopping center); `afran أفران , plural of furn فرن , (oven); hawaneet حوانیت , 

plural of hanoot حانوت , (shop); al-madhabigh المدابغ , plural of madhbigha مدبغة , (tannery); al-arhiya الأرحیة , plural 

of raha الرحى , (grain mill); at-tawahiyn الطواحین , plural of tahunna طاحونة (grain mill)… etc.; and farms. 

2-3-Drawing budget16 for the project of al-waqf الوقف (endowment) and assigning mechanism for spending the 

revenue of al-waqf الوقف (endowment) that comprise payroll for the beneficiaries and employees and program 

for other daily, monthly or other expenditures as recorded in kitab al-waqf  الوقف كتاب(endowment document). 

2-4-Assigning part of the revenue, by some endowers, as an obligatory reserve in the budget for al-hifadh الحفاظ   

(conservation, preservation and restoration). 

This condition is optional and subject to the wish of the endower, as in kitab waqf الوقف كتاب (endowment 

document) of as-Sultan Qaytbay 17. السلطان قایتباي  
2-5-Giving absolute priority of spending the revenue of al-waqf الوقف (endowment) for the al-hifadh 

alm’imariy الحفاظ المعماري (architectural conservation, preservation and restoration) of the premises - 

principals- of the al-waqf الوقف (endowment), after any occurred destruction, no matter how much it cost, 

even if the total revenue of al-waqf الوقف (endowment) is consumed in conservation and preservation. 

It is important to indicate here that this condition is an obligatory one. It must be recorded in all kutob alwaqf 

 .by all endowers (endowment documents) كتب الوقف

And after al-hifadh الحفاظ (conservation, preservation and restoration) took place; the al-fuqha` ءاهالفق  (jurists) 

formulated, as part of the conditions of the al-waqif الواقف (endower), a list of priorities determining as to how 

the redundant of the revenue of the endowment to be spent. Thereafter the redundant, according to those 

priorities, should be spent for what is closest to material upkeep, conservation and preservation in order to 

perpetuate the role of al-waqf الوقف (endowment) project. 

For instance if the endowment project is a baymaristan بیمارستان (hospital) the priority of spending, the redundant 

of the revenue, after conservation must be forward to: buy ’qaqier عقاقیر , plural of ’qar ,عقار (medicine), other 

medication requirements and food for patients; then to pay the salaries of al-`atiba’ ,الأطباء plural of tabib طبیب , 

(physician) according to their ranks; then to the next closest; and so on. 

2-6-Consalidating waqf al-ist’imal  الاستعمالوقف  (endowment of premise for use), by buying18 new premises for 

waqf at-tmwheel وقف التمویل (endowment of premise for finance). 

This condition is optional, and not necessarily found in all kutob al-waqf كتب الوقف (endowment documents). 

It is conducted by the al-waqif الواقف (endower) in order to consolidate the condition of perpetuity of alwaqfالوقف 
(endowment). 

2-7-Locating19 sites of al-waqf الوقف (endowment) premises, marking and delineating their borders in the 

architectural and urban fabric of cities; describing and depicting them, as I indicated earlier in the conditions of 

the ash-shari’a الشریعة (Islamic legislation). 

This condition initiated the beginning of forming the architectural and urban records, not just in Islamic 

civilization but in the world urban history, as I shall be demonstrating later in this study. 
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2-8-Defining20function, use, social and cultural role and historical value of al-waqf الوقف (endowment) premises 

(principals); and recording the exchange of their ownership until they became waqf وقف (endowment). And 

documenting names of endowers and their position in society; and names of their employees. This condition 

integrates the former one. 

It is clear by now that the conditions of al-waqif الواقف (endower) integrate and complement the conditions of the 

ash-shari’a (Islamic legislation). It is also clearer as to how those conditions, particularly condition number 2-5, 

emphasize the theoretical techniques of the phenomenon of al-hifadh al-m’imariy الحفاظ المعماري (architectural 

conservation) in Islamic civilization. 

Having gone so far as to interpret the structure of kitab al-waqf or al-waqfiyya أو الوقفیة الوقف كتاب  (endowment 

diploma or document), and highlight the theoretical techniques of al-hifadh al-m’imariy المعماري الحفاظ  

(architectural conservation) that originated in kitab al-waqf  الوقفكتاب  (endowment document) or alwaqfiyya. I 

shall take the time here to highlight the structure of al-hifadh al-m’imariy المعماري الحفاظ (architectural 

conservation). 

The structure of al-hifadh al-m’imariy لمعماريالحفاظ ا  (architectural conservation) 

It is clear by now that in order for al-waqf الوقف (endowment) institution to attain, pursue and carry on its role, of 

doing sustainable and perpetual humanitarian act and economic development; it must upkeep, maintain, 

conserve and preserve premises (principals) of al-waqf الوقف (endowment) functioning and operating. It is also 

clear that al-waqf الوقف (endowment) institution with its two components is in a case of intervention with the 

phenomenon of al-hifadh al-m’imariy الحفاظ المعماري ; (architectural conservation). Both are two faces of the same 

coin; each one of them is complementing the other; and the structure of al-hifadh al-m’imariy الحفاظ المعماري 
(architectural conservation) is synonymous of that of al-waqf وقفال  (endowment) institution. So to speak that al-

hifadh al-m’imariy الحفاظ المعماري (architectural conservation) starts when the legal procedures of al-waqf الوقف 
(endowment) ended. 

To materialize this intervention I have already indicated and emphasized the perpetual role of the first 

component, the rules of the ash-shari’a الشریعة (Islamic legislation), in the structure of kitab al-waqf الوقف كتاب  

(endowment document); and mentioned that the second component, the conditions of al-waqf الوقف 
(endowment), are designed, in order, to constitute the process of upkeep premises (principals) of al-waqf الوقف 
(endowment) functioning and operating, so to speak they form the theoretical techniques of al-hifadh al-

m’imariy الحفاظ المعماري (architectural conservation) as I mentioned earlier. In the following discussions I shall 

highlight this process and focus upon the theoretical techniques from the point of view of al-hifadh alm’imariy 

 starting with the management of the project of alhifadh al-ma’mariy ,(architectural conservation) الحفاظ المعماري

 .(architectural conservation) الحفاظ المعماري

The theoretical techniques of al-hifadh الحفاظ (conservation) 

1-The management of al-hifadh الحفاظ (conservation) 

The management of al-waqf الوقف (endowment) projects is concerned with the upkeep of the project, functioning 

and running. A number of employees are assigned by the al-waqif الواقف (endower) for this purpose; part of this 

team in some waqf (endowment) projects are technicians, like m’imar معمار (architect), bana` بناء (builder), 

murrkhim مرخم (marble mason), najar نجار (carpenter), qanawatiy قنواتي (pipe fitter) … etc., as I shall demonstrate in 

the course of discussions in this paper. 

The number is differing from one waqf الوقف (endowment) project to another; but in each case the number of 

employees shall be sufficient to run the work of the project. For instance the number of the management team 

of waqf al-madrasa وقف المدرسة (endowment of the school)21 of the Mamluk Prince Surghtmush 756 )صرغتمش H-

1355 AD) was 78 employees; and the number of the management team of waqf aj- jami’ wa al-madrasa  وقف
والمدرسةالجامع   (endowment of the mosque and the school)22 of the Mamluk Sultan al- Ghuriy 911 ) الغوري H -1505 

AD) was 65 employees; and the number of the management team of waqf al-’imara al-’amira 23 وقف العمارة العامر ه of 
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Khassakiy Sultan 959 ) خاصكي سلطان H-1552 AD) was 48 employees; it is worth mentioning here that a lady 

called Noor al-Hidaiyya Khatoon 1043 )  24  نور الهدایة خاتون H-1633 AD) was the al-mutwalliy المتولي (general 

manager) of this project. 

All the previous numbers are limited to those who work only in waqf al-ist’imal الاستعمال وقف (endowment for 

use). Beneficiaries of this waqf وقف (endowment) together with workers in waqf at-tmwheel ل التموی   وقف 
(endowment for finance) are excluded from those numbers. 

More to the point those numbers gives clear idea about the investment movement and economical development 

that al-waqf الوقف (endowment) initiated; and partly is still initiating in Arabic Islamic cities. Given the fact that 

this is a sustainable investment and economic development; and this sustainability is attained by al-hifadh al-

m’imariy الحفاظ المعماري (architectural conservation). Therefore the management team is concerned directly and 

indirectly with al-hifadh الحفاظ (conservation) of the project of al-waqf الوقف (endowment) in general and al-

hifadh al-m’mari الحفاظ المعماري (architectural conservation) in particular. I shall focus here upon the major jobs that 

are common in all the al-waqf الوقف (endowment) projects that are concerned directly and indirectly with al-

hifadh الحفاظ (conservation). 

It is important to remind here that the management team is consisted of two parts: administrative and technical. 

The first is obligatory in all kutob al-waqf كتب الوقف (endowment documents), while the second is optional and 

assigned according to the will of the al-waqif الواقف (endower). Furthermore it should be understood that the 

technical team is assigned for daily maintenance and partial preservation work; and not for conservation, major 

preservation and restoration works or reconstruction. This kind of works is left for professionals. I shall begin 

with the administrative team. 

1-1-The administrative team al-hifadh الحفاظ (conservation) 

1-1-1- Al-mutwalliy المتولي (the general manager) 

The head of the management25 team is called the al-mutwalliy المتولي or an-nazir (general manager) of the project 

of al-waqf الوقف (endowment). He assigned by the al-waqif (endower) in the first time. The almutwalliyon المتولیون , 
plural of mutwalliy المتولي (general manager), that followed were appointed according to a specific hierarchy put 

by the al-waqif الواقف (endower) in kitab al-waqf  الوقفكتاب  (endowment document). 

If this hierarchy breaks down for any reason, the al-qadiy القاضي (judge) of the city in which the al-waqf الوقف 
(endowment) project is located become in charge of al-waqf الوقف (endowment) temporally until he, the al-qadiy 

 .(general manager) المتولي and later in the Ottoman Empire the Sultan, appoint a new mutwalliy ,(judge) القاضي

Duties of the al-mutwalliy المتولي (general manager) 

The duties of the al-mutwalliy المتولي (general manager) begin after recording the al-waqf الوقف (endowment) 

project in the court before the al-qadiy القاضي (judge); and after appointing the management team that assigned 

by al-waqif الواقف (endower) and recorded in kitab al-waqf الوقف كتاب (endowment document). He pursues his 

duties according to the conditions of al-waqif الواقف (endower). 

1-1-1-1-The first duty of the al-mutwalliy المتولي of al-waqf (general manager of the project of the endowment) is 

al-hifadh ’ala al-`a’iyan al-muqofa الموقوفة الأعیان على الحفاظ  , [conservation of the principals of the endowment]. 

This is clearly emphasized in all kutob al-waqf كتب الوقف (endowment documents), I shall quote here kitab waqf 

 , یبدأ من ریع الأوقاف yabda` min riy’ al-awaqf“ 26 قایتباي: the Mamluk Sultan Qaytbay (endowment document) كتاب وقف
[plural of waqf وقف ], bi’amartho … wamarmtho fima fih baqa`’iynoho wadawam manf’atho هفی بما اهومرمت...  ابعمارته 

اهمنفعت ودوام اهأعین بقاء  [to begin the spending from the revenue of waqf at-tmwheel التمویل وقف (endowment of premises 

for finance) to make the required maintenance, conservation and preservation that sustain, preserve and keep 

alive the principals of waqf al -ist’mal وقف  الاستعمال ; and make their use, function and benefit uninterrupted, 

perpetual and never end]”. 

This in turn emphasizes the intervention between the al-waqf الوقف (endowment) institution and the phenomenon 

of al-hifadh الحفاظ . Therefore the al-mutwalliy المتولي is not just the general manager of the project of al-waqf الوقف 
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(endowment), he also the general manager of the project of al-hifadh الحفاظ (conservation). On this ground, from 

now on, I shall refer to al-waqf الوقف (endowment) project as alhifadh الحفاظ   (conservation) project. 

It is worth mentioning here that the al-mutwalliy المتولي (general manager) is not necessarily being a technician; so 

to speak a tabib طبیب (physician) or imam إمام (the Sheikh شیخ who lead the pray) or mudrres مدرس (tutor or 

scholar) or m’imar معمار (architect), but just an administrator. He must be wise, decent, honest, and has a record 

of good conduct and well reputation. Furthermore the al-mutwalliy المتولي (general manager) is not necessarily 

being a man, where in many cases women27 were assigned for this job. 

1-1-1-2-Collecting the revenue of waqf at-tmwheel وقف التمویل (endowment for finance) and invest it, where 

different schemes28 of investment were coined and mentioned in kutob al-waqf كتب الوقف (endowments 

document); and others initiated by al-mutwalliyon, plural of mutwalliy (general manager) and al-fuqha` اءهالفق  

(jurists) in the course of time, in order to sustain investment and attain al-hifadh ’ala `a’iyan al-waqf على الحفاظ 
الوقف أعیان  (conservation of principals of endowment). I shall demonstrate those schemes later in the finance 

resources. 

1-1-1-3-Making annual budget; in which the al-mutwalliy المتولي (general manager) must keep in mind that the 

absolute priority of spending the revenue of al-waqf الوقف (endowment) should be assigned for al-hifadh al-

m’imariy الحفاظ المعماري (architectural conservation, preservation and restoration) of the premises (principals) of al-

waqf الوقف (endowment), whiter al-hifadh الحفاظ (conservation) ordinary maintenance or reconstruction, as in 

condition number 2-5 of the conditions of al-waqif الواقف (endower) that I indicated earlier. 

If he failed to make budget the al-qadiy القاضي (judge) or the ruler29 forces him to do so. And if he ignores 

maintenance and conservation they also force him to do so. Because both the al-qadiy القاضي (judge) and the 

ruler have the authority to inspect the premises of al-waqf الوقف . The al-qadiy القاضي (judge) form a committee30 

from the al-muhtasib المحتسب (mayor) together with a m’imar معمار (architect) or more and other concerned bodies 

to inspect the principals of al-waqf الواقف (endowment); and report him about the situation of the principals of al-

waqf الوقف (endowment). In certain case the committee forms upon the request of the al-mutwalliy المتولي (general 

manager) or any beneficiary of al-waqf الواقف (endowment). 

If the budget experience lack of revenue, the al-mutwalliy المتولي (general manager) should proceed the spending 

according to the priorities that indicated in the conditions of al-waqif الواقف (endower). The first priority is given 

for al-hifadh الحفاظ (maintenance, conservation, preservation and restoration), no matter who much it costs, even 

if it consumes the whole revenue. The second priority should be given to what is closest31 to al-hifadh الحفاظ 
(conservation) or material upkeep, like the salaries of: al-`imam الإمام (leader of prayers) for al-waqf الوقف 
(endowment) of mosques; al-mudrres المدرس (tutor or scholar) for al-waqf الوقف (endowment) of school …etc., 

then third closest and so on in the chain of employees and beneficiaries, as I indicated earlier. If the revenue is 

not sufficient due to any reason, the al-mutwalliy المتولي (general manager) and the al-qadiy القاضي (judge) should 

consider other schemes of investments as I shall be demonstrating later in the resources of finance. 

By this process one can judge the role that al-hifadh al-m’imariy الحفاظ المعماري (architectural conservation) is 

playing in perpetuating the role of al-waqf الوقف (endowment) in doing endless humanitarian act. 

In general, the duties of the al-mutawaliy المتولي (general manager), first and for all, is to upkeep, conserve and 

preserve the endowment project functioning and running for good. In other words his duties is to perpetuate the 

existence of the premises (principals) of al-waqf الوقف (endowment) project in order to make the role of al-waqf 

عةالشری permanent, endurance and endless according to the conditions of ash-shari’a (endowment) الوقف  (Islamic 

legislation) and al-waqif الواقف (endower). 
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1-1-2-Shad شاد (administrative manager) 

The job32 of the shad شاد (administrative manager) is a common one in all kutob al-waqf كتب الوقف (endowment 

documents), his main duty is controlling and supervise the management team of the project of al-hifadh الحفاظ 
(conservation). He should have experience in administration, engineering, construction and building works. 

1-1-3-Musharif مشرف (finance manager) 

The al-musharif المشرف (finance manager) job is also a common one in all kutob al-waqf الوقف (endowment 

documents), his duty is to collect the revenue of al-waqf الوقف (endowment) and supervise its expenditure. 

1-1-4-Shahid دهشا  (witness) This job is also common one in most of kutob al-waqf الوقف (endowment 

documents), his duty is to witness upon the paying of the salaries of the employees and the allocated 

expenditures of the beneficiaries of al-waqf الوقف (endowment) as indicated in kutob al-waqf كتب الوقف 

(endowment documents). 

1-1-5-Katib كاتب (accountant) 

This job is also a common one in all kutob al-waqf كتب الوقف (endowment documents), his duty is accounting. He 

is responsible for all accounting work, the income and the outcome, of the al-waqf الوقف (endowment) project. 

1-1-6-Aj-Jabiy الجابي (collector) 

This job is also a common one, the duty of aj-jabiy الجابي (collector) is to collect the revenue of waqf attmwheel 

 .from their leasers (endowment for finance) وقف التمویل

1-1-7-Khazen خازن (store keeper) 

This job is also common in all kutob al-waqf الوقف كتب (endowment documents). 

1-1-8-Khazen al-kutob  الكتبخازن  (librarian) 

This job is limited33 to `awqaf أوقاف , plural of waqf وقف (endowment), aj-jawami’ waal-masajid الجوامع والمساجد 
(mosqes) and al-madaris المدارس (schools). His duty besides being a librarian is tarmiem al-kutob ترمیم الكتب 
(preservation of books). 

1-1-9-Farashien wakawama فراشين وقومة, plural of farash and kawam وقوام فراش (servant and clean worker) 

Those jobs are also common in all kutob al-waqf الوقف (endowment documents), their duties are daily cleaning 

and maintenance. 

1-2-The technical team of al-hifadh الحفاظ (conservation) 

This team is optional as I indicated earlier, in other words it is not found in all kutob al-waqf كتب الوقف 

(endowment documents). The reason for this is, perhaps, due to the different understanding of the fact that the 

first priority of expenditures is given for al-hifadh الحفاظ (conservation). Some endowers interpreted this 

condition by assigning permanent technical team in their endowments; others suffice themselves by hiring 

technicians for maintenance, preservation or conservation when necessary. 

Nonetheless the permanent technical team is in fact elevated and values the presence of the phenomenon of al-

hifadh al-m’imariy الحفاظ المعماري (architectural conservation) in Arabic Islamic Civilization. However the technical 

team is varied from one endowment project to another. 

1-2-1-For instance the technical team of al-madrasa المدرسة (school) and at-tankaziyya 34 التكیة of the Mamluk 

Prince Tankiz نكزت  in Jerusalem (727 H-1326 AD) was consisted of: m’imar معمار (architect). 

1-2-2-The technical team of al-madrasa المدرسة (school) as-Surghtmushiyya 756 ) 35 الصرغمتشیة H-1355 AD) in 

Cairo of the Mamluk Prince Surghtmush صرغتمش was limited to: one najar نجار (carpenter). 

1-2-3-The technical team of jami’ جامع (mosque) almu`aiyad 36 823 (المؤید H-1420 AD) in Cairo of the Mamluk 

Sultan al-Mu`aiyd Sheikh 815-824) المؤید شیخ H/1412-1421 AD) was consisted of: muhandis ندسهم  (architect or 

engineer), murrkhim مرخم (marble mason), sabak سباك (pipe fitter) and tabib طبیب (physician). 

1-2-4-The technical team of jami’ wamadrasat 37 جامع  ومدرسة (mosque and school) (911 H- 1505 AD) in Cairo, of 

as-Sultan al-Ghuriy الغوري was consisted of: muhandisiyn ندسینهم  two (engineers or architects), sabakiyn سباكین 

two (pipe fitter), murrkhimiyn مرخمین two (marble masons) and one najar نجار (carpenter). 
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1-2-5-The technical team of al-’imara al-’amira 38 العامرة العمارة (959 H-1552 AD) of Khassakiy Sultan خاصكي سلطان 

in Jerusalem was assigned and described as follow: 

“ rajul najar bana` hajar yaqoom bikhdmit ta’mier al-awqaf wamarmatoha wa`islah almahlat birmiha yt’ahdo 

`ahwaliha fi kul hienin wa`awan min ghier taksulin watawan wamahma waqfa `ala khlalin yasier yosari’ `ila 

al-maramth waat-t’amier kiyla yo`dhiy at-taswief waatta` akhier `ila dhararin’aziem washrin kathier … 

warajul maramtiy yat’ahdo birum ma`ikhtla min `abniyt al-hammamiyn ’la al-wajih al-mastur downa taqsiyr 

wala qusor … warajul qanawatiy yaqoom bimasalih qanatiy al-hammamiyn waal-‘imara ma’ saiyr ma yahtaj 

`iliyh min `iysal al-ma` `iliyhma …. 

 المرمة الى یسارع یسیر للخ على وقف ماهوم وتوان تكاسل غیر من واوان حین كل في ااحواله دهیتع اهبرم المحلات وإصلاح اهومرمت الاوقاف تعمیر بخدمة یقوم نجار بناء رجل "
 ورجل...  وقصور تقصیر دون المسطور هالوج على والحمامین بنیةالا من اختل ما برم دهیتع مرمتي ورجل...  كثیر وشرن عظیم ضرر الى والتأخیر التسویف یؤدي كیلا والتعمیر

..." ماهالی الماء ایصال من هالی يحتاج ما سایر مع والعمالرة قناتیالحمامین بمصالح یقوم قنواتي  
 

[one man who is qualified to be a carpenter, builder (stonemason) and stonecutter, capable of serving, 

conserving and preserving the stores and looking after them on and on and every time, without 

carelessness and delaying; and whenever he find any defect no matter how small is it, he must 

immediately conserve and preserve it, in order for laziness and delaying not to cause great harm and big 

bad for the principals of the endowment … one man who is expertise in preservation taking care and 

preserve what deteriorate from the construction of the two baths up to the standards without laziness 

and imperfectness … one man pipe fitter taking care and looking after the two canals and the 

conservation together with what he needs to bring water for the two baths …]”. 

I intended to indicate the description of the duties of each person of the technical team in order to emphasize the 

presence of the phenomenon of al-hifadh al-m’imariy الحفاظ المعماري (architectural conservation) in Arabic Islamic 

civilization. It is interesting to mention here that al-’imara al-’amira  ,is still existing and functioning العامرة  العمارة

as part of a big vocational school for orphans inside the traditional center (historical center or the old city) of 

Jerusalem.  

However the al-waqfoon الواقفون (endowers) who assigned technicians are more than I have place to enumerate in 

this paper. I just indicated the above mentioned technical jobs in order to show that all aspects and issues of al-

hifadh الحفاظ (conservation) are covered in kutob al-waqf الوقف (endowment documents). 

By now, I have tried to show the role of the management team in the phenomenon of al-hifadh alm’imariy 

 In the course of discussions, I demonstrated the two types of the .(architectural conservation) الحفاظ المعماري

management team, administrative and technical. I recorded the major and common jobs that correspond directly 

to the phenomenon of al-hifadh الحفاظ (conservation). I elaborated on the duties of the al-mutwalliy المتولي (general 

manager) and focus upon the role of the technical team in the phenomenon of al-hifadh الحفاظ (conservation). In 

conclusion, as I indicated in the beginning of discussions, the management team represents the theoretical 

techniques in the phenomenon of alhifadh  In the following discussions I shall be highlighting the .  الحفاظ

technical techniques of al-hifadh al-m’imariy الحفاظ المعماري (architectural conservation) but after I discuss the 

finance resources of alhifadh  .(conservation)  الحفاظ

2-The finance resources of al-hifadh الحفاظ (conservation) 

I indicated earlier that the finance resources are attained from waqf at-tmwheel التمویل وقف (endowment for 

finance); I also indicated in the conditions of the al-waqif الواقف (endower) and in the duties of the 

almutwalliy  الوقف that the absolute priority of spending the revenue of al-waqf (general manager)  المتولي
(endowment) must be given to “al-hifadh ’ala al-`a’iyan al-muqofa   قوفةالمو الحفاظ على الأعیان  , [conservation of the 

principals of the endowment]”. Then the second priority in the chain of the closest in the process of upkeep 

the project of al-hifadh (conservation) and so on.  

I also mentioned that different schemes of investment were coined and recorded in kutob al-waqf كتب الوقف 

(endowment documents). And others were initiated by al-mutwalliyon المتولیون , plural of mutwalliy متولي (general 

manager) and al-fuqha` اءهالفق  (jurists) in the course of time, in order to attain “al-hifadh ’ala` a’iyan al-waqf  

الوقف أعیان على الحفاظ  [conservation of principals of endowment]”; in order to sustain and perpetuate the role of al-
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waqf الوقف (endowment). I shall indicate first the schemes that recorded in kutob al-waqf الوقف كتب  (endowment 

documents), those are: 

1-Saving the surplus of the revenue of waqf at-tmwheel  وقف التمویلas in kitab waqf كتاب  وقف (endowment 

document) Qaytbay 39 قایتباي  and Barsbay . برسباي 
2-Buying new premises by the surplus of the revenue of waqf at-tmwheel مویلالت وقف  (endowment for finance) and 

adding them to it as in kitab waqf كتاب وقف (endowment document)40 of The Mamluk Sultanan-Naser Mohamed 

Ibn Qalawun قلاوون بن محمد ناصر  (698-708  H/ 1298-1308 AD). 

3-Adding new premises as new waqf tamwheel  قفو  to the old one in order to (endowment for finance) تمویل 

consolidate it, as in kutob waqf  كتب وقف(endowment documents), Sultanan-Naser Mohamed Ibn Qalawun ناصر 
 And kutob .(H/1422-1437 AD 841-825) برسباي الأشرف and the Mamluk Sultan al-Ashraf Barsbay 41 محمد بن قلاوون

waqf  وقفكتب  (endowment documents) aj-jawami’ wa al-masajid  والمساجد الجوامع (mosques) like al-haram ash-sharif 

-al ,المدینة المنورة in al-Madina al-Monawra الحرم الشریف al-haram ash-sharif  42 , مكة in Mecca (grand mosque) الحرم الشریف

masjed al-Aqsa المسجد الأقصى in Jerusalem, aj-jami’ al- `amawiy الجامع الأموي in Damascus and aj-jami’ al-azhar الأز هر 
 .in Cairo … etc 43 الجامع

4-Preserveing amount44 of the revenue of al-waqf الوقف (endowment) for future maintenance, conservation and 

preservation. This is an obligatory condition in some waqf وقف (endowment) projects and optional in others, in 

order to consolidate; and not to contradict the obligatory condition that required in all al-waqf الوقف   

(endowments) projects that absolute priority of spending the revenue of al-waqf الوقف must be given to al-hifadh 

 .(conservation) الحفاظ

The other schemes that were coined by al-mutwalliyon المتولیون , plural of mutwalliy متولي (general manager) 

together with al-fuqha` اءهالفق  , plural of faqih هفقی  (jurist) and not recorded in kutob al-waqf كتب الوقف (endowment 

documents) were instrumented, in order to compensate the shortage of the revenue of waqf attmwheel  وقف  التمویل
(endowment for finance); when it is no longer enough to make and attain “al-hifadh ’la` a’iyan al-waqf  على الحفاظ 

الوقف أعیان  [conservation of principals of endowment]”, those are: 

5-Al-khlo 45الخلو  (evacuation), this is an invented scheme of investment. It occurred when `a’iyan al-waqfالوقف 
عیانأ  (the principals of endowment) destructed and the revenue of al-waqf الوقف (endowment) no longer sufficient 

to conserve, preserve or reconstruct the principals of endowment. The al-mutwalliy المتولي (general manager) of 

the al-hifadh الحفاظ (conservation) project either asks investors to conserve, preserve or reconstructs the 

principals; or investors offer to do so by themselves. The investor pays the equal value of the premise 

(principal) that need conservation, preservation or reconstruction in order to make the required conservation, 

preservation or reconstruction. 

The return of this investment is that the investor has the right to lease the reconserved, represerved or 

reconstructed principal for his life by paying equal rent every year as similar premises. The al-mutwalliy   المتولي

(general manager) cannot evacuate him as far as he pays the equal rent. He also has the right to sell alkhlo   الخلو

(evacuation) with all his privileges. 

This scheme was coined in the period of the Mamluk Sultan al-Ghuriy 911 ) الغوري H -1505 AD), who lease his 

hawaneet حوانیت , plural of hanoot حانوت (shop) by al-khlo الخلو (evacuation)46. 

6-Al-hakr 47الحكر  (preserve in hand), this is also an invented scheme of investment. It is similar as al-khlo الخلو 
(evacuation), but investor has the right to build or rebuild; plant or replant the al-’qar العقار (premise or land - 

principal- of endowment) and posses the right of lease for his life. He also has the right to inherit it to his sons 

and whabho  هبهو  (to giveaway it as a gift). Here it should be understood that al-muhtkir المحتكر (preserver in hand) 

does not possess the principal but the right of lease. This scheme was coined during the Mamluk era (648-923 

H/1250-1517AD). 

7- Al-`ijaratiyn 48الإجارتین  (the two lease contract), this is also an invented scheme of investment. The first `ijara 

 is a permanent one; its value is similar to the value of the premises (principals) of al-waqf (lease contract) إجارة
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 and paid on the spot in order to be used in conserving, preserving or reconstructing the (endowment) الوقف

principals of al-waqf الوقف (endowment). The second `ijara إجارة (lease contract) took place after the 

reconstruction of the principals and its value is equal to similar premises. Its rules are the same as al-hakr الحكر 
(preserve in hand). This scheme was coined during the regime of the Ottoman Sultan Sulaiman al-Qanuni (926-

974 H/1520-1566 AD). 

Those schemes were and still are instrumented in favor of al-hifadh al-m’imariy الحفاظ المعماري (architectural 

conservation). Here one must realize that al-hifadh al-m’imariy الحفاظ المعماري (architectural conservation) is a core 

issue not just in perpetuating the role of al-waqf الوقف (endowment) in doing humanitarian act, but in urbanism 

as well. 

One aspects of urbanism is that the three schemes of investment cannot be performed without the permission of 

the al-qadiy القاضي (judge). He must give his approval; and before that he assigns a technical committee49 to 

report upon the situation of principals of al-waqf الوقف (endowment). The committee consists of a m’imar   معمار

(architect) or more and other expertise persons together with shahd دهشا  (witness) or more; and according to 

their report the al-qadiy القاضي (judge) decides whiter to approve the deal or not. In the__following discussions I 

shall displayed the role of reports in al-hifadh al-m’imariy الحفاظ المعماري (architectural conservation), particularly 

upon the technical techniques of conservation. 

At-Taqarier al-handasiyya ندسيةهال  (the technical and engineering reports) التقارير 

The at-taqarier التقاریر (reports) of the technical committees played a remarkable role in the kind of conservation, 

the premises (principals) of al-waqf الوقف (endowment) required. It is worth mentioning here that most of the 

technical techniques of conservation were the outcome of those reports. Some of them were very highly 

professional; and constitute, in my view, an artistic, architectural and engineering documents and records of 

conservation, like the report of: as-sukariya fi as-sukariya السكریة في السكریة , that was made to state the case of dar 

al-hadeith as-sukariya 50 دار الحدیث السكریة (the school of the tradition of prophet Mohamed, peace be upon him) in 

Damascus (785 H-1383 AD). For although this report is not the first in the course of time; but it is perhaps and 

up to my knowledge, the most comprehensive one. I shall limit discussions 51 in this topic to this report. 

The at-taqrier التقرير (report) of as-sukariya fi as-sukariya السكرية في السكرية 
This report, by all means in my view, is considered a historical and technical record. Partly because the great 

jurist and faqih هفقی  (legislator) al-imam Ahmed Ibn Tiymiya 661-728 ) تیمیة بن أحمد الإمام  H/ 1262-1320 AD) was 

teaching in the school. And partly because it was a very highly professionals report, put by three of the famous 

m’imariyat معماریة , plural of m’imar معمار (architect), aj-jami’ al-`amwaiy  الأموي الجامع in Damascus. 

The report began by locating the site of the school among the architectural fabric, marking and defining its 

boundaries in the urban structure of Damascus; and recorded its set of values. Then the report described its 

planning and architecture depicted its artistic qualities and stated its construction quality. The report proceeded 

by suggesting the required techniques of conservation that varied between: reconstruction, renovation and 

addition. Then the report indicated the privileges that the school would attain by doing the suggested 

conservation; and the name of the donator for doing the conservation. Finally the report ended by recording that 

the report was written upon the request of the donator and the order of the al-qadiy القاضي (judge) and registered 

in his court; and entailed by the date of the report (785 H-1383 AD) and the signature of the three architects 

together with the ratification of the al-qadiy القاضي (judge). 

I must emphasize here, once again, that no major conservation of the premises (principals) of al-waqf الوقف 
(endowment) is allowed or commence without the permission of the al-qadiy القاضي (judge), or higher authority. 

Who must form a committee as I described earlier, then a technical report must be presented before him and 

accordingly the process of conservation took place as described in the report, where techniques of conservation 

were coined as I shall be demonstrating in the following discussions. 

The technical techniques of al-hifadh الحفاظ (conservation) 

In the course of discussions in this paper I presented too many key terms that denote and connote conservation 

and preservation of the premises of al-waqf الوقف (endowment); like: baqa` ’iyanho اهعین بقاء  (keeping alive their 

principals); la yindaris rasmuha اهرسم یندرس لا  (their principals must not gone in ruins); wala yughier rasmuha 
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wahiya qa`ma ’ala usoliha اأصوله على قائمة يهو  اهرسم یغیر ولا  (their principals must not change and should remain as it 

was when endowed) … etc. In addition to the terms of al-’imara العمارة (preservation) waat-tarmiem والترمیم 
(conservation) that were clearly recorder in the documents of al-waqfالوقف (endowment). All those terms and 

rules were crowned by the legislative rule that indicates that: “la yajoze taghiyyer sifat al-waqf” صفة تغییر یجوز لا 
the change of the entity, shape and function of al-waqf) الوقف  premises is not allowed, prohibited and  الوقف

forbidden). 

Those terms and rules impose the degree, level and kind of the required interference to the conservation process 

to sustain and perpetuate the principals of al-waqf الوقف (endowment). In surveying the technical reports, sijillat 

al-waqf سجلات الوقف (records of endowments) and kutob al-khttat كتب الخطط (urban planning books) and other 

sources. I found seven techniques that were used in the process of conservation to meet the conditions of ash-

shari’a (Islamic legislation) and al-waqif الواقف (endower), the first two techniques was put by al-waqif الواقف 
(endower) and documented in kutob al-waqf  الوقفكتب  (endowment documents). I shall demonstrate them in the 

following discussions. 

1- Al-’Imara العمارة (conservation and preservation) 

This term52 came in kutob al-waqf كتب الوقف (endowment documents) as I indicated earlier. It means to repair, 

maintain, and conserve the premises (principals) of al-waqf الوقف (endowment). Yet it means to make all the 

necessary require works that conserve and preserve principals of al-waqf الوقف (endowment) according to the 

legislative rule: “la yajoze taghiyyer sifat al-waqf الوقف صفة تغییر یجوز لا  [the change of entity, form and function of 

the premises (principals) of the al-waqf project is not allowed, prohibited and forbidden]”. Yet al-’imara 

 implies all repairs that required to ensure application of the previous rule; therefore it is equal in meaning العمارة

to conservation and preservation. But al-’imara العمارة , as a concept and in terms of time, is earlier than both of 

conservation and preservation; it went back in time and use in Islamic civilization to the (1st century H/7th 

century AD) that was applied in al-ka’ba al-mushrafa الكعبة المشرفة (holy shrine) in the city of Mecca. However the 

best definition and application of this technique is found in item 1-2-5 of the technical team of al-hifadh الحفاظ 
(conservation). 

2- At-Tarmiem الترميم (conservation) 

At-tarmiem 53الترمیم  is the repairing of the ruinous, deteriorative and destructive elements or parts of premises 

(principals) of al-waqf الواقف (endowment), no matter how large the repairing, as far as it did not reach total 

demolition or destruction that required reconstruction of the whole premise (principal); in other words 

attarmiem یمالترم   is the keeping in safety of the premises (principals) of al-waqf الوقف (endowment). 

The al-faqih54 (jurist) Omer ash-Shibaniy al-Khasaf الفقیه عمر الشیباني الخصاف (died 261H-874 AD) defined 

attarmiem  في أجدع تغییر أو حیطان تأزیر أو اسطح تتطیین s: “tathiyn usthuh or t`azier hithan or taghier ajduo’ fi al-`asquf  الترمیم
 .”… [repairing of ceilings or strengthening of walls or changing part/s of the rooftree] السقوف

It is worth mentioning here that secondary or partial demolition of buildings does not consider reconstruction 

but tarmiem ترمیم (conservation). Yet the at-tarmiem الترمیم (conservation) is the partial repairing of buildings in 

order to keep their original entity as much as possible. The at-tarmiem الترمیم (conservation) is not limited to 

buildings, it include books and furniture. 

In the previous discussions I displayed the two technical or practical techniques of al-hifadh الحفاظ (conservation) 

that were conditioned by al-waqif الواقف (endower) and emphasized in kutob al-waqf كتب الوقف (endowment 

documents) namely: al-’imara waat-tarmiem العمارة والترمیم (preservation and conservation). In the following 

discussions I shall demonstrate the rest of the technical techniques that were indicated in the at-taqrier التقریر 
(reports), sijillat al-waqf فالوق الخطط كتب and kutob al-khttat (records of endowment) سجلات   (urban planning books) 

and other sources. 
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3- At-tajdied التجديد (renovation) 

At-tajdied 55التجدید  (renovation) means to renew or to improve the quality of an object, element in a building or 

more, or the whole building. This term came abstract in some sources and detailed in others. Yet its limit as a 

technical technique is not defined clearly. It varied from improving the quality of certain elements as in the case 

of tajdied تجدید (renovating) the doors56 of aj-jami’ al-`amouiy الجامع الأموي in Damascus by cladding them with 

brass (607 H-1210 AD); to partial demolition, as in the case of the southern wall57 of the same jami’ جامع 

(mosque) that was demolished and built from anew with new building material (728 H- 1327 AD); to total 

demolition as indicated by the Egyptian urban historian al-Maqriziy (766- 845 H/1364- 1441 AD), that the 

Mamluk Sultan al-Ashraf Barsbay الأشرف برسباي ordered (832 H-1428 AD) the demolishing of hawaneet as-

saiyarfa 58 حوانیت الصیارفة (shops of money exchangers) and souq al-kutob سوق الكتب (books market) …etc. 

watajdidaha اهوتجدید  (renovating them). The last case was clearly mentioned in taqrierتقریر (report) of as-sukariya 

fi as-sukariya السكریة في السكریة , the report indicated that parts of the school need “tajdied ’imara wafak wa`i’ada 

وإعادة وفك عمارة تجدید  [renovating architecture by dismantling the old structure and rebuild it again]. 

The examples of this technique are very wide and more than I have place to enumerate in this paper. However 

At-tajdied التجدید (renovation) is a kind of tarmiem ترمیم (conservation) with different levels of interference, It 

could be done by the same material or by new one, it depends on the case of the original material. But in both 

cases the legislative rule that says “la yajoze taghiyyer sifat al-waqf الوقف صفة تغییر یجوز لا  [the change of entity, 

form and function of the premises (principals) of the al-waqf project is not allowed, prohibited and 

forbidden]”. 

4- Al-`Idhafa الإضافة (addition) 

Al-`Idhafa  59 الإضافة (addition) is the process of adding a new building or architectural and structural 

elementseither for enlargement or for consolidation - under sever restriction and with permission and approval 

of the al-qadiy القاضي (judge). In both cases a technical committee must report upon the case of the building, as 

to whether the new addition affects passersby or neighboring buildings. If the new addition does not harm 

others the al-qadiy القاضي (judge) give his permission. 

The oldest additions60 in the history of Islamic architecture were those of al-ka`ba الكعبة and al-masjid alharam 

الحرام المسجد in Mecca (64 H- 684 AD). The additions for al-masjid al-haram (the holy shrine) المسجد الحرام  continued 

until our present time; currently the largest addition, perhaps in the history of urbanism in the world, is taking 

place in the heart of Mecca to enlarge al-masjid al-haram . المسجد الحرام  
Many additions were recorded in kutob al-khttat كتب الخطط (urban planning books); one of them is the addition of 

a new hall for the al-baymaristan61 (hospital) al-mansuoriy   البیمارستان المنصوري in the year (726 H-1325 AD) in 

Cairo. One of the additions in aj-jami’ al-`amwaiy 62  الجامع الأموي in Damascus was the addition of miharab محراب 

(niche) al-hanabila  الحنابلة (730  H- 1329 AD). 

However additions do not contradict with the former indicated legislative rule. Because they implemented in 

order to consolidate premises of al-waqf الوقف (endowment), physically and financially. Physically additions 

must not cause any radical change in sifat al-waqf صفة الوقف (entity and form of endowment); original form 

should sustain its features as much as possible. 

5- Ar-Raq’ الرقع (restoration) 

Ar-Raq’ 63الرقع  is the replacement of fallen building materials and deteriorated ones, with new ones from the 

same kind. This technique was coined and suggested by al-faqih هالفقی  (jurist) Ibn Abass for the conservation of 

the al-ka’ba al-mushrafa المشرفة الكعبة (holy shrine) in Mecca مكة , when the governor of Mecca Ibn az-Zubier 63-73 

 .H/682-692AD) decided upon demolishing it (64H/683AD) and rebuilding it from anew ابن الزبیر (

Yet ar-raq’ الرقع is a partial tarmiem الترمیم (conservation) process with the use of new building material from the 

same kind when necessary. This technique used frequently in different waqf وقف (endowment) project under the 

same term and other techniques terms. Ar-raq’ الرقع is perhaps equal to the English term restoration. 

6- Al-Qal’ wa`an-nasib والنصب  القلع (taking out and re-erecting) 
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Al-Qal’ wa`an-nasib 64القلع والنصب  is the process of taking out the deteriorated or unfixed building material and 

the reuse of the good ones; and the replacement of the deteriorated ones with new ones of the same kind. 

This technique was coined by the urban historian al-Azraqiy الأزرقي (died 250 H- 864 AD) when the Baghdadian 

m’imar معمار (architect) Isaq Ibn Salama made the conservation of al-ka’ba al-mushrafa 65 الكعبة المشرفة (holy shrine) 

in Mecca (241-242H/846-861AD) where he took out the old and deteriorated marble of  al-ka’ba and  الكعبة

replace it with the new marble he brought from Baghdad. 

This technique is similar to ar-raq’ الرقع , it is a partial tarmiem ترمیم (conservation) process but with the use of old 

building material together with new ones of the same kind when needed. In certain cases old architectural 

elements and building material were taken from famous buildings and fixed in others. As a case in point the 

Mamluk Sultan al-Ghuriy 911 ) 66 الغوري H- 1505 AD) took out the floor marble of one of the famous palaces in 

Cairo, namely, qa’ath nusif ad-duniya  الدنیاقاعة نصف  and fixed it in his very famous qa’ath ad-dihisha یشةهالد  It .قاعة 
is interesting to mention here that the Ottoman Sultan Salim 67سلیم  (928-918H/1512-1520AD) when he 

occupied Egypt (922 H- 1516 AD) took out the same marble floor of qa’ath ad-dihisha  and shipped it قاعة  یشةهالد

to Istanbul and erected it in his school. 

Many examples of this kind were occurred; some of them were performed as antique trade. For instance as- 

Sultan al-Ghurie 68 الغوري bought the marble floor of qa’at ath-thabundiy قاعة الطبندي in Cairo for its artistic value 

and fame where he erected it in his palace. This trade was recorded and documented in the court before the 

judge. 

Yet al-qal’ wa`an-nasib  القلع والنصبis a partial tarmiem ترمیم (conservation) process; conceptually it is associated 

with richness of material, value and fame. It is difficult to find an equal term to it in English. 

7- Al-Hadim wa`i’adit al-bina` البناء وإعادة دمهال  (demolishing and reconstructing) 

Many terms were used for this technique and all of them have the same meaning or concept and that is: the 

partial or total demolishing of the premises of al-waqf الوقف (endowment) and reconstructing it from anew. This 

technique is used when no other technique of the previous ones is fit for the conservation process. The 

reconstructing must coincide with the legislative rule “la yajoze taghiyyer sifat al-waqf الوقف صفة تغییر یجوز لا   [the 

change of entity, form and function of the premises (principals) of the al-waqf project is not allowed, 

prohibited and forbidden]”. 

The first use of this technique was made by the governor of Mecca, Ibn az-Zubaier), 73-63)  ابن الزبیر H/682- 

692AD), where he demolished al-ka’ba al-Mushrafa69 المشرفة الكعبة (holy shrine) and reconstructed it from anew. 

He brought the stones from the same stone pit of the old ones and used the same lime for mortar. Furthermore 

Ibn az-Zubaier ابن الزبیر consulted the people of Mecca before the demolition; he took their approval and 

witnessed the elderly of them on the whole process of conservation. Yet Ibn az-Zubaier ابن الزبیر initiated the 

notions of public participation and authenticity in the al-hifadh الحفاظ (conservation) process. 

This technique used frequently in all Arabic cities like: Damascus 70 دمشق, Cairo 71 القاهرة, al-Qirawan72 القیروان 
…etc. But in all cases the legislative rule was taking, almost always, in account in this technique. 

Finally one can argue that the seven techniques of al-hifadh الحفاظ (conservation) were practiced with different 

levels of interference. And in spite of their intervention all of them were and still are bound by the conditions of 

the ash-shari’a الشریعة (Islamic legislation) and the conditions of al-waqif الواقف (endower).  

In the previous discussions I demonstrated a remarkable element in the phenomenon of al-hifadh alm’imariy 

 of Islamic civilization; in the following discussions I shall come to the (architectural conservation) الحفاظ المعماري

end of this paper by highlighting the notion of the as-sijill السجل (record). 

As-Sijill السجل (record) 

As-sijill al-m’imariy السجل المعماري (architectural record) in its simplest meaning is the history of building/s that 

have architectural, aesthetic, technical, social, religious, educational, cultural and political values. In short as-

sijill السجل (record) is the comprehensive information about every building of any importance that has values as 

those indicated. 

 

 



Studies 

Third Year – Issue (8)     111  ةيخير اتلا ناكHistorical Kan Periodical     

The structure of as-sijill السجل (record) 

In the course of discussions in this paper I referred to many elements that constitute essential and major factors 

in the recordation process like: techniques of documentations of al-waqf الوقف (endowment) premises, 

designation of al-waqif الواقف (endower), his position in society, function and use of premises of al-waqf 

 dates of their construction and endowment, building materials, their location and ,(endowment) الوقف

borders in the architectural fabric of cities, their description and depiction. More to the point, 

management of the project of al-waqf الوقف (endowment), administratively and technically; finance 

resources, budgeting, expenditure plan and consolidation of finance resources. Those elements in fact 

constitute the structure of as-sijill السجل (record). 

Types of the as-sijillat السجلات (records) 

As-sijill al-m’imariy  المعماريالسجل  (architectural record) is as old as Islamic civilization. In fact it is older than 

Islam; its sources go back in history to al-Jahilliyyha لیةهالجا  (pre-Islamic) verse. Yet it is, by all means, the oldest 

in the history of urbanism. There is no civilization in the world history concerned itself in writing the history of 

its architecture and documenting, coherently and comprehensively, what comes up on its buildings of additions, 

maintenance and conservations like Islamic civilization. I shall refer to those sources and display the role of 

each one of them in the following discussions. 

1- The al-Jahilliyyha ليةهالجا  (pre-Islamic) verse 

The beginning of recordation of architecture, in my view, could be ascribed to the contribution of al- Jahilliyha 

verse73. One of the genres of al-Jahilliyyha verse was an-nasib النسیب or at-tashbib التشبیب (memory of the houses 

and places of residence of poets’ beloves). This genre, namely an-nasib النسیب wove the interaction of poets with 

their environment. This interaction resulted in drawing the relation between poet and place. It took the form of 

absolute documentation that was based on close seeing, personal association, examining gaze, critical notice 

and analytical description; and spelled it out through comprehensive commentary. 

Its outcome was a sijill سجل (record) of architecture of Arabian Peninsula; which set out the techniques of 

writing history of architecture that in its turn introduce one to: place and its environment, climatic factor, type 

of architecture (antiquities) and its function, name of patron and his social position, the history of making 

architecture and the period of construction, building material, construction techniques, dimensions, area of 

premises and characteristics of form. 

This is the first and simple record in Arabic architecture; other sophisticated records were initiated in Islam. 

They took many forms and they were the outcome of many sources, those are: 

2- Kutob al-waqf كتب الوقف (endowment documents) 

Kutob al-waqf كتب الوقف (endowment documents) are the oldest and accurate sijill سجل (record) known in human 

civilization. Each document represents a record in itself for a group of buildings. I displayed its structure earlier 

in the course of discussions in this paper. I emphasized that its structure is contained all elements of as-sijill 

 except the upkeep and conservations works that comes up after recorded the document. Those (record) السجل

new works were documented and recorded in the architectural and engineering reports that were kept in the 

courts of judges, the books of history and kutob al-khttat كتب الخطط (urban planning books) as I indicated earlier 

in this paper. 

The value of this record is attained from the value of endowments themselves. It is not just a record for certain 

buildings; in fact al-waqf الوقف (endowment) documents represent the history of urbanism in Arabic and Islamic 

cities. The history of this record go back to the first al-waqf الوقف (endowment) document put by al-`imam ash-

Shaf’iy 150-204) 74 الإمام الشافعي H/767-819 AD). It sets out principles of documentation and recordation of al-

waqf الوقف (endowment) as I indicated earlier. 

2- Sijillat al-qudat سجلات القضاة, plural of sijill سجل and qadiy قاضي , (records of judges) 

I indicated that kutob al-waqf كتب الوقف (endowment documents) were and are still written in the court before the 

judge. In many cases a copy of each document75 was kept with the judge who wrote and ratified it. Those 

documents, together with the technical reports that al-qudat القضاة (judges) kept are of great value. Because 



Studies 

Third Year – Issue (8)     111  ةيخير اتلا ناكHistorical Kan Periodical     

judges are those who put and documented all the conditions of ash-shari’a الشریعة (Islamic legislation) and al-

waqif الواقف (endowers) that constitute the structure of al-waqf الوقف (endowment); that in their turn constitute the 

structure of records. Furthermore Judges are forms the technical committees and keep their technical reports for 

the conservation of the premises of al-waqf الوقف (endowment) in their courts. 

Yet records of judges are richer than individual waqf الوقف (endowment) document, because they contained 

technical reports of conservation and their application on the premises of al-waqf الوقف (endowment). The 

documents and contracts of trade of real estate properties; and contracts of trade of building material, artistic 

and architectural elements. Those records document the history of each building and facilitate understanding its 

physical state, its location in the architectural fabric and the urban structure of cities. 

3- Diwan al-`ahbas  ديوان الأحباس(archive of endowments) in al-Fatimied State 

This diwan 76دیوان  (archive) was a sijill سجل (record) for endowment. It was found by al-Khalifa al-Fatimiy al-

Mu’is liDean Ullah 341-365 ) لله لدین المعز الفاطمي الخلیفة  H/952-975 AD), where he ordered in the year (363 H-973 

AD) to keep and preserve the revenues of al-waqf الوقف (endowment) in beit al-mal بیت المال (treasury). He 

assigned qadiy al-qudat قاضي القضاة (the judge of judges or the grand judge) as chairman for this diwan   دیوان

(archive). This diwan or sijill  سجل أو  of public (endowments) الأوقاف contain all al-awqaf (archive or record) دیوان 

interest like, jawami’ الجوامع , baymaristanat البیمارستانات , madaris المدارس , hawaneet ,الحوانیت hamammat الحمامات … etc. 

But those of al-waqf al-khayriy الخیري الوقف (endowment) that assigned for certain beneficiaries were recorded in 

sijill diwan al-`ahbas سجل دیوان   الأحباسbut their management remained on the hands of al-mutwalliyon المتولیون 
(general managers). 

This sijill سجل (record) is more comprehensive than the previous ones, because it contained all Sijillat 

alqudat  the new ,(endowments) أوقاف beside the documents of the new awqaf (records of judges) سجلات  القضاة

technical reports, dates and types of techniques of conservation that took place during the regime of the 

Fatimied State. 

The revenue of al-waqf الوقف (endowment), according to the urban historian al-Maqriziy77 was 1,500,000 - 

dirham  مهدر  . The sijill diwan al-`ahbas الأحباس دیوان سجل  organized the budget and assigned payroll for the 

employees of al-waqf الوقف (endowment); allocated the daily, monthly and yearly expenditure of the premises of 

al-waqf الوقف (endowment) like: aj-jawami’ الجوامع , al-mashahed , دهالمشا  baymaristana البیمارستانات , al-madaris المدارس 
and all al-waqf الوقف (endowment) premises. And most important is the required and occasionally expenditure of 

al-’imara waat-tarmiem والترمیم العمارة  (conservation and preservation) of the premises of al-waqf الوقف 
(endowment). 

The diwan al-`ahbas دیوان الأحباس remained functioning until the end of the Fatimied state (567 H-1171 AD). In 

my view this sijill سجل (record) was the first comprehensive record in the history of the phenomenon of alhifadh 

al-m’imariy الحفاظ المعماري (architectural conservation) in particular and urbanism in general. It was a rich source 

for the books of history and al-khttat الخطط (urban planning). 

4-Mal al-masalih مال المصالح (the interest money) 

This sijill 78سجل  (record) was a private one and devoted for awqaf aj-jami’ al-`amwaiy أوقاف الجامع الأموي 
(endowments of Umayyad mosque) in Damascus. It was found by prince Noor ad-Dean Zankiy زنكي الدین نور  (541-

569 H/1146-1173 AD) where he ordered in the year (461 H-1068 AD) to rewrite all kutob waqf ajjawami’ كتب 
الأموي الجامع  (endowments documents of the mosque). He also ordered to add to them all the alawqafالأوقاف 

(endowments) that their waqifon الواقفون (endowers) were unknown and as a consequence their conditions no 

longer known. 

This sijill سجل (record), in spite of being private and limited for aj-jami’ al-`amwaiy الأموي الجامع , it was of great 

importance because it saves and preserves kutob awqaf (endowments documents) of aj-jami’ al-`amwaiy الجامع 
-that was renewed in the year (699 H-1299 AD) by the Mamluk governor of Damascus as-Sahib Baha` ad ; الأموي

Dean اءبه الصاحب  .(record) سجل He also added the documents of the new awqaf (endowments) to the sijill . 79 الدین 
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This sijill سجل (record) was a rich source for all the works of al-hifadh الحفاظ (conservation) that took place in aj-

jami’ al-`amwaiy الأموي الجامع  ; and valuable source for a great part of awqaf أوقاف (endowments) Damascus. It was 

also a magnificent source for books of history and al-khttat الخطط (urban planning). 

5- Diwan al-`ahbas الأحباس ديوان  (archive of endowments) in al-Mamluk state 

After the end of the Fatimied state in Egypt and abortion of Noor ad-Dean الدین نور  regime in Damascus the 

documents of al-waqf الوقف (endowment) went back to judges. This case remained during the `Ayobied state and 

the beginning of the Mamluk state. Then according to al-Maqriziy 80 المقریزي the Mamulk state reformed the sijill 

diwan al-`ahbas الأحباس دیوان سجل  (record of the archive of endowment) and divided it into three parts: 

5-1-Diwan `ahbas (archive of endowment) of as-Sultan السلطان أحباس ديوان  

This sijill سجل (record) was devoted for awqaf أوقاف (endowments) of as-Sultan. It was headed by hajeb   حاجب

(secretary of) as-Sultan together with nazer or mutwalliy al-waqf (general manager of endowment); and a group 

of kutab كتاب , plural of katib كاتب (accountant) and jubat جباة , plural of jabiy جابي (collector). 

5-2-Diwan al-awqaf al-hakmiyya الحكمیة الأوقاف دیوان  (archive of al-masjid al-haram الحرام المسجد in Mecca and al-

masjid an-Nabawiy النبوي المسجد in al-Madina al-Monawra ) 

This sijill سجل (record) was devoted for awqaf أوقاف (endowments) that belong to al-harmiyn ash-sharifiyn الشریفین 
in Mecca and al-Madina, the poors and the captive soldiers. The almutwalliy (the two holy mosques) الحرمین   المتولي

(general manager) of this sijill سجل (record) was qadiy al-qudat ash-shafi’iya قاضى قضاة الشافعیة  (the judge of judges 

of the sect of al-`imam ash-Ashafi’iy الشافعي الإمام ). In certain cases the authority of the al-mutwalliy المتولي was 

extended to include the al- awqaf الأوقاف (endowments) of Cairo and all Egypt. A management team consisted of 

a group of kutab كتاب , plural of katib كاتب (accountant) and jubat  plural of jabiy (collector) together with ,  جباة

shad شاد (administrative manager), musharif مشرف (finance manager) and shahid دهشا  (witness) or more were 

working in the this diwan دیوان (archive) or sijill  .(record)  سجل

The revenue of those awqaf أوقاف (endowments) was allocated for ’imarth watarmiem العمارة والترمیم (conservation 

and preservation); and the daily, weekly, monthly and yearly expenditure of al-harmiyn ashsharifiyn الحرمین الشریفین 
(the two holy mosques) in Mecca and al-Madina. 

This diwan دیوان (archive) was a comprehensive sijill سجل (record) for all the buildings that were waqf الوقف 
(endowment) in Cairo and Egypt for al-harmiyn ash-sharifiyn الحرمین الشریفین (the two holy mosques in Mecca and 

al-Madina). It was also a record for all the working of conservation and preservation that took place or executed 

in that era together with their costs. Fortunately those parts of this record were indicated by the Egyptian urban 

historian al-Maqriziy المقریزي and other urban historians. 

5-3-Diwan al-awqaf al-`hliya لیةهالأ الأوقاف دیوان  (archive of humanitarian endowment) 

Al-awqaf al-`ahliya لیةهالأ  I highlighted .(humanitarian endowments) الأوقاف الخیریة means al-awqaf al-khayriya الأوقاف 

this waqf وقف (endowment) earlier and emphasized that it was conducted by al-mutwalliyon  general)  المتولیون

managers) and recorded in the court of the judge. Yet all al-awqaf al-khayriya الأوقاف الخیریة (humanitarian 

endowments) were recorded in this archive in much the same way there was recorded in Sijillat al-qudat القضاة 
 .(records of judges) سجلات

Furthermore recent studies 81 on this archive emphasized that all kutob al-waqf الوقف كتب (endowment 

documents) were written in a book known as al-mizbatha المظبطة (record) and signed by as-shuhod , ودهالش  plural of 

shahid دهشا  (witness) and al-qadiy القاضي (judge); and a brief of kutob al-mizbatha المظبطة كتب were recorded in 

another book known as as-sijill 82سجل  (record). 

The famous historian, sociologist and qadiy al-qudat القضاة قاضي (the judge of judges) Ibn Khaldun 732-808 ) خلدون 

 H/1332-1406 AD) indicated that there was a profession known as al-’adalla83 (attorney). The role of this ابن

profession was writing contracts84 of trade, documenting and recording them in the records of judges. 
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The sad thing is that all those records were lost during the occupation of Egypt by the Ottoman Sultan Salim    
 general) المتولیون And what remained was that kept on the hands of al-mutwalliyon .(922H- 1516 AD )سلیم

managers), judges and what was documented in the books of history and urban planning. 
6-The Ottoman dafter at-tahrier  التحريردفتر  (sijill سجل or record book) 

In the Ottoman Empire the as-sijill سجل (record) of al-awaqf الأوقاف (endowments) was more advanced than all 

the previous records. Its name was dafter at-tahrier 85 التحریر دفتر (record book). A main dafter دفتر (record) was in 

Constantinople, and secondary difter دفتر (record) was devoted for each city in the Empire. The procedures of 

documentation of al-waqf الوقف (endowment) premises were so accurate and sophisticated; and it is beyond the 

endeavor of this paper. 

The management of the projects of al-awqaf الأوقاف (endowments) together with Budgeting and expenditures 

were under direct supervision of the state. Complete records for the architectural fabric and urban structure of 

Arabic and Islamic cities were documented in records. By the year 1826 AD a ministry86 for al-awqaf الأوقاف   

(endowments) was found in the Ottoman Empire, all dafter at-tahrier دفاتر التحریر, plural of difter دفتر   (record) were 

kept in the ministry. The records of al-awqaf الأوقاف (endowments) premises from this year start to be part of the 

archives and diplomats of the government; it remained as such until the fall of the Ottoman Empire (1917-1923 

AD). The Arab and the Islamic worlds fall under colonialism and the al-awqaf الأوقاف   (endowments) premises 

were treated according to the interest of the colonial powers. And after liberation from colonialism every Arab 

state formed a ministry for al-awqaf الأوقاف (endowments) and has its own endowments record. 

In general and in the course of history many of the records very important and valuable buildings were lost; and 

many others were saved, whether their kutob al-awqaf كتب الأوقاف (endowments documents) were preserved or 

recorded in dafter at-tharier دفاتر التحریر (record books) that are still preserved and kept in the archive of the 

Turkish government; or in the books of history and urban planning which will be the next and the final subject 

in this paper. 

It is worth mentioning here and before I demonstrated the role of the books of geography, history and urban 

planning to indicate that great amount of al-awqaf الأوقاف (endowments) documents were carved87 on stones in 

the facades of many endowments premises in: Jerusalem, Damascus, Aleppo, Cairo and many other cities; and 

that help in keeping them as individual records. 

7-Geographical, historical and urban planning sources 
Those sources are very rich in recording and documenting data about historical buildings, architectural fabric 

and urban structure of Arabic and Islamic cities, like Mecca, Jerusalem, Damascus, Cairo and all major cities in 

the Arab and Islamic world. I shall elaborate here, as a case in point, on some of the books of al-khttatالخطط 
(urban planning). 

The oldest book of urban planning that reached us was of al-Azraqiy88 الأزرقي  (died 250 H- 864 AD), `akhbar 

Mecca wama Ja` biha min al-`athar الآثار من ابه جاء وما مكة أخبار   . It is the oldest architectural and urban record, not 

just in Islamic Civilization, but perhaps in the World Civilizations. Al-Azraqiy الأزرقي recorded every single 

architectural element in the architectural fabric of al-ka’ba al-musharfa المشرفة الكعبة  (holy shrine) and al-masjid al-

haram لحراما المسجد  (grand mosque) in Mecca. He described them physically, depicted their artistic features, 

documented their history, dates of construction and reconstruction, their patrons, architects, builders, building 

material, costs and techniques of conservation. 

He also did the same in the urban structure of the city of Mecca. He described its planning scheme that was 

planned by the governor of Mecca Qusay Ibn Kilab قصي بن كلاب in the 5th AD. He divided Mecca into quarters 

and determined the form of buildings to be circular in plan and cylindrical in form in order to distinguish them 

from the cubical form of the al-ka’ba (holy shrine). Al-Azraqiy الأزرقي located every building in the architectural 

fabric of the city and defined their borders. He nominated the roads net works, the city hall, markets, the mill, 

the cemetery … and all the urban elements in the city. 

In fact and by all means, in my view, the book of al-Azraqiy الأزرقي is considered, not just a remarkable record, 

but it was the one that initiated the concept or notion of recording process and mark the beginning in this field. 
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Other important and more comprehensive book of urban planning was that of al-Maqriziy   89 845-766) المقریزي 

H/1364- 1441 AD), al-mawa’iz waal’itibar bidhikr al-khttat waal-athar . والآثار الخطط بذكر والاعتبار المواعظ  Al-Maqriziy 

 book in fact considered as a record for the whole country of Egypt. He recorded all the urban centers in المقریزي

Egypt and focused on Cairo. He recorded all the urban elements of the city of Cairo, its khttat الخطط 
(neighborhoods), roads net work, open areas, gardens and public parks, and all the architectural fabric of the 

city together with the history of the major buildings, like: masajid المساجد (mosques), jawami’  ,(mosques)  الجوامع

baymaristanat البیمارستانات (hospitals) madaris المدارس (schools), zawaiya الزوایا (private worship and teaching place), 

khawanq الخوانق (elderly homes for men) ribtatat الرباطات (elderly homes for women) … etc. He recorded their 

history of construction, dates and types of conservation, owners and donators and the devolution of ownership 

from one to another, 

In general al-Maqriziy المقریزي used all techniques of documentation that I mentioned earlier. His sources were al-

awqaf (endowments) documents, Sijillat سجلات al-qudat (records of judges) and contracts of trade. 

The credibility and authenticity of al-Maqriziy المقریزي documentation came from being himself a mouhtasibالمحتسب 
(mayor) of Cairo, he also worked in the diwan al-`insha` الإنشاء دیوان  (archive of the state); where diwan al-`ahbas 

 ,was part of it. Yet all documents and contracts were exposed to him (archive of endowments) الأحباس دیوان

particularly the Fatimied, `Ayopied and Mamluk endowments documents. It is for those reasons that the book 

of al-Maqriziy قریزيالم  was the most comprehensive and highly authentic record for the city Cairo. 

A third comprehensive and very authentic record for the city of Jerusalem was made by the Palestinian qadiy 

(judge) Mujier ad-Dean al-’aiylmiy  90القاضي مجیر الدین العلیمي  (900H- 1494 AD), al`onis `aj-jaliyl fi tariekh alquds 

waal-khaliyl والخلیل القدس بتاریخ الجلیل الأنس , he surveyed all the architectural fabric and urban structure of the city of 

Jerusalem. The book is very similar to that of al-Maqriziy المقریزي . His sources were the `Ayopied and Mamluk 

endowments documents, his personal association and daily participation in the life of the city. 

His book is very comprehensive and very highly authentic record for the Muslim and Christian vocabulary of 

the architectural fabric of the city. He described the planning of Jerusalem, indicated its khttat خطط and 

haratحارات (neighborhoods), located them and defined their borders in its urban structure. He delineated the 

roads net work, open areas, walls and doors of the city. He recorded all the vocabulary of the architectural 

fabric of the city together with their position and borders in the neighborhoods. Their functions and names of 

the donators of the premises of al-waqf الوقف (endowment), dates of their construction, techniques and dates and 

types of their conservation. 

In general the book of Mujier `ad-Dean الدین مجیر  is the most reliable record for the architectural fabric and urban 

structure of Jerusalem until the end of the 15th AD century. 

The last record in this paper is the comprehensive and authentic one that was made by the Damascusian 

historian an-N’aimiy 91النعیمي  (died 978 H-1570 AD), ad-daris fi thariek al-madaris . الدارس في تاریخ المدارس  The value 

of this record is being devoted to schools buildings in Damascus. He classified it alphabetically and surveyed 

465 schools; the number was including all teaching buildings, like the three schools of medicine, public 

schools, the schools in mosques, schools in zawaiya الزوایا (private worship and teaching place), schools in 

khawanq الخوانق (elderly homes for men),schools in ribtatat الرباطات (elderly homes for women), scools in mayatem 

 .and the like (orphanages) المیاتم

He also recorded in the book the premises of awqaf at-tmwheel التمویل أوقاف  (endowments for finance) that 

belonged to each school. Therefore the book was a main record for the educational buildings (schools) and a 

secondary one for the premises of waqf at-tmwheel التمویل وقف  (endowment for finance). He delineated their 

location, marked and defined their borders in the architectural fabric of Damascus. He authenticated their 

endowment documents, emphasized the conditions of endowers and their biographies; the dates of endowments 

and the construction of the premises. He described and depicted them physically, spatially and aesthetically, 

demonstrated types, techniques and dates of conservation. He highlighted the biographies of the famous tutors 

of the schools, the curriculums of education that differ from one school to the other, period and time of teaching 

and the hierarchy of the teaching staff. 
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In general the book was a very authentic record for the schools of Damascus in the 16th century and other 

vocabulary of the architectural fabric of Damascus. 

Finally architectural records in Islamic Civilization are great in number and more than I have place to 

enumerate in this paper. I demonstrated the seven previous records as a case in point, in order to demonstrate 

that techniques of architectural records were found and originated in Islamic Civilization. So much so the 

phenomenon of al-hifadh al-m’imariy الحفاظ المعماري (architectural conservation). 

Summary and conclusion 
In outlining the theory and philosophy of al-hifadh al-m’imariy الحفاظ المعماري (conservation and restoration) in 

Islamic Civilization; discussions highlighted so many topics. It began by drawing the relation between 

alhifadh  and the philosophy of history in Islamic civilization. Discussions displayed its four (conservation)  الحفاظ

concepts and emphasized that the concept of at-tawasul at-tharikhiy  التاریخيالتواصل  (historical continuity) requires, 

demands and imposes continues and endurance presence of the phenomena of civilization, particularly 

architectural phenomenon, that its permanent and endurance presence demands continues conservation. It 

emphasized that the general goal of Islamic philosophy of history requires sustainable hifadh الحفاظ 
(maintenance, conservation, preservation and restoration) for all cultural phenomena, particularly 

environmental, cultural and architectural ones. And concluded that al-hifadh  is a religious (conservation)  الحفاظ

requirement and a cultural necessity. 

The discussions that follows demonstrated the structure of kutob al-waqf الوقف كتب  (endowment documents); and 

displayed the types of al-waqf وقفال  (endowment); and focus upon al-waqf al-khayriy الخیري الوقف  (humanitarian 

endowment), that in its turn comprise two kinds of premises of al-waqf الوقف (endowment) one for use and the 

other for finance. Discussions highlighted the conditions of the ash-shari’a (Islamic legislation) together with 

the conditions of the al-waqif الواقف (endower); and emphasized that both designate in clear and definite terms 

the irrevocable, endurance, permanent and perpetual role of the projects of alwaqf  that in ;(endowment)  الوقف

their turn constitute the backbone of al-hifadh al-m’imariy الحفاظ المعماري (architectural conservation). 

The discussions turned to demonstrate the structure of al-hifadh al-maimariy الحفاظ المعماري (architectural 

conservation). It argued that it is in a case of intervention with the al-waqf الوقف (endowment) institution and 

delineated that both are two faces of the same coin. Furthermore it came to the conclusion that the phenomenon 

of al-hifadh al-m’imariy الحفاظ المعماري was propagated from the al-waqf الوقف (endowment) institution; particularly 

from the perpetual role of al-waqf الوقف (endowment) institution. Discussions emphasized that the management 

team of al-waqf الوقف (endowment) project is the same of al-hifadh الحفاظ (conservation) project. More to the 

point discussions demonstrated that the all the theoretical techniques of al-hifadh الحفاظ (conservation), that 

indicated, in the course of discussions, in this paper, like the management team; the duties of the general 

manager; the technical team and the investments schemes … etc.; were derived or propagated from the 

structure of kitab al-waqf كتاب الوقف (diploma or endowment document). 

Discussions proceeded to display that at-taqarier al-handasiyya ندسیة التقاریر اله (the technical and engineering 

reports) were originated in Islamic Civilization by the virtue of al-waqf الوقف (endowment) institution. The 

discussions that followed demonstrated seven technical techniques of the al-hifadh al-m’imariy الحفاظ المعماري 
(architectural conservation). It emphasized that two of them, namely al-’imara waat-tarmiem والترمیم العمارة  

(conservation and preservation) were derived from kitab al-waqf كتاب الوقف (endowment document). And the rest 

of them were initiated coined in at-taqarier al-handasiyya ندسیةاله  by (the technical and engineering reports) التقاریر 

the endless, endurance and perpetual rules of al-waqf الوقف (endowment) institution. 

Finally discussions demonstrated seven types of the as-sijillat al-m’imariya عماریةالم السجلات  (architectural records) 

and emphasized that the notion of as-sijill السجل (record) was originated in Arabic Islamic Civilization and 

ascribed its beginning to the al-Jahilliyyha لیةهالجا  (pre-Islamic verse) before Islam. 

In conclusion discussions in this paper strongly prove that the phenomenon of al-hifadh al-m’imariy المعماري الحفاظ  

(architectural conservation) was coined and originated in Islamic civilization. It is coinciding and tiein with the 

concept of historical continuity in the philosophy of Islamic of history. 
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Finally one hope that the contribution f Islamic Civilization in the phenomenon of al-hifadh al-m’imariy المعماري 
 as presented in this paper, would strengthening, enhancing and widening the (architectural conservation) الحفاظ

world phenomenon of architectural conservation; deployed and implemented together with the international 

charters of conservation, particularly with the UNESCO constititution. 
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Glossary 

A 

`abda    أبد   perpetuated 
wa-`abda   وابد   perpetuated 
al-’ iber   العبر   eruditions 
al-`atiba   ’الأطباء  plural of tabib  طبیب   physician 
afran    أفران   plural of furn  فرن   oven 
’ala    على   on 
ahkam   أحكام   rules 
ajduo    ’الجدوع  plural of jidi   ’جدع    roof tree beam 
al-arhiya   الأرحیة   plural of raha  رحا   grain mill 
’amartho    اتهعمار   its conservation 
al-`a’iyan   الأعیان   Principal 
al-`asquf   الأسقف  plural of saqf  سقف   ceiling 
al- `aswaq   الأسواق  plural of suq  سوق   market 

B 

bana    `بناء   builder-stonemason 
baqa    `بقاء   keep alive 
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baymaristanat  بیمارستانات  plural of baymaristan  hospital  بیمارستان 
birr    بر   pious 
birruho    هبر   its pious 

C 

D 

dafter at-tahrier   (سجل) التحریر دفتر  or record book 
dakhil   داخل    within 
dawawiyn   دواوین    plural of diwan  دیوان   archive of state 
diwan   دیوان    archive of state 
ad-duroose wa al-’iber  والعبر الدروس   lessons and eruditions 

E 

F 

farash   فراش   servant or clean worker 
farashien   فراشین   plural of farash servants or clean workers al-hanabila 
furn    فرن   oven 

G 
 

H 

habis     حبس  sequestration 
habis al-`a’iyan   حبس الأعیان the sequestration of principal 
wa-habis sahih mar’aiy   وحبس صحیح مرعي and a right approval sequestration 
al-hadeith    الحدیث  the tradition of prophet Mohamad 
hadha   ذاه   this 
al-hadim   دماله   demolition 
al-hadim wa`i’adit al-bina البناء وإعادة دم` اله  demolition and reconstruction 
hajar     حجر  stonecutter 
hajeb    اجب ح   secretary 
al-hakr    الحكر  preserve in hand - the right of use the principal of al-waqf (endowment) 

after conserving it for good as a leaser and not as an owner 

hammam    حمام  bath 
al-hanabila    الحنابلة  from hanbaliy   حنبلي Muslim school of jurpruddence found by alimam 

Ahmed Ibn Hanbil 

al-hammamat   الحمامات plural of hammam حمام    bath 
hanoot    حانوت  shop 
al-haris    الحارس custodian 
harma    حرم  forbade 
wa-harma    وحرم  and forbade 
hawaneet    حوانیت plural of hanoot shop 
hithan    حیطان  walls 
hukm     حكم  rule 
hukmuho   هحكم   its rule 

I 

al-`ibaqa   الإبقاء ` conservation 
`i’adit al-bina  إعادة البناء ` reconstruction 
al-`idhafa    الإضافة addition 
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al-`ijaratiyn    الإجارتین double of `ijara   إیجارة  lease contract 
al-’imara    العمارة  conservation and preservation 
al-istibqa    الاستبقاء conservation 
al-ist’imal    الاستعمال use 

J 

jawami ’   الجوامع plural of jami ’  جامع  mosque 
jidi ’    جذع  roof tree beam 

K 

kawam    قوام  servant and clean worker 
kawama    قومة  plural of kawam servants 
Khan     خان  hotel 
khaniqa    خانقاة  elderly home for men 
khawanq    خوانق  plural of khaniq elderly homes for men 
al-khayriy    الخیري  humanitarian 
al-khttat    الخطط  plural of khtta   خطة  neighborhood 
kitab al-waqf   كتاب الوقف endowment document 
kitab waqf sahih shar’aiy  a right and legal endowment documentكتاب وقف صحیح شرعي   
al-khlo    الخلو  evacuation – the payment of money for conserving principal of al-waqf 

(endowment) in order to get the right of lease. 
kutob     كتب  plural of kitab  ب كتا   book=document 

L 

la      لا  no 

M 

madaris    مدارس  plural of madrasa   مدرسة  school 
ma’asur    معاصر plural of ma’sura   معصرة olive and sesame press 
madhbigha    مدابغة  tannery 
al-madhabig   مدابغ  plural of madhbigha tanneries 
mamluk    مملوك  slave 
manfa’a    منفعة  benefit 
manf’atho   اهمنفعت   its benefit 
mar’iy    مرعي  approved 
marmtho   اهمرمت   its preservation 
masajid    مساجد  plural of masjid   مسجد  mosque 
miharab    محراب niche 
m’sura    معصرة olive and sesame press 
m’imar    معمار  architect 
min     من  from 
al-muhtasib    المحتسب the mayor 
mudrres    مدرس  tutor or scholar 
al-muhtkir    المحتكر preserver-the one who has the right of use the principal 

murrkhim    مرخم  marble mason 
mutwalliy    متولي  general manager 
myatem    میاتم  orphanage 

N 
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najar     نجار  carpenter 
an-nasib    النسیب  refixation 
nazir     الناظر  general manager 

O 

P 

Q 

qadiy     القاضي judge 
al-qal’ wa an-nasib   القلع والنصب  taking out and refixation 
qanawatiy    قنواتي  pipe fitter 
’qaqier    عقاقیر  plural of ’qar   عقار  medicines 
’qar     عقار  medicine 
al-qayasir   القیاسر أو القیاصر plural of qaysariyya قیسریة    shopping center 
qaysariyya   قیسریة أو قیصریة shopping center 
al-qudat    القضاة  plural of qadiy   قاضي  judges 

R 

raha     رحى  grain mill 
rajul    ل رج   man 
ar-raq ’   الرقع  restoration 
ribtatat    الرباطات elderly homes for women 
riy ’    ریع  revenue 
rasm     رسم  principal 
rasmuho   اهرسم   its principal 

S 

sabak     سباك  pipe fitter 
wa-sabbla    وسبل  uninterrupted 
sahih     صحیح  right 
as-saiyarfa    الصیارفة plural of saraf   صراف money exchangers 
saqf     سقف  ceiling 
shad     شاد  administrative manager 
Sheikh    شیخ  a person who is specialized in Islamic legislation 

ash-shari    الشریعة Islamic legislation 
sifat     صفة  entity – shape 
sijill     سجل  record 
Sijillat    سجلات plural of sijill records of judges and civil diwan archives of state 

sofiy     صوفي  a follower of mysticism sect 
as-subbanat    الصبانات plural of subbana   صبا  soap factory 
suq     سوق  market 

T 

tabib     طبیب  physician 
at-tafaker wa at-t`amol   التفكر والتأمل  thinking and speculation 
taghier    تغیر  to change 
taghiyyer    تغییر  change 
at-tahrier    التحریر the authentication process (liberation) 
tahunna    طاحونة grain mill 
At-tajdied    التجدید  renovation (to make a new) 
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takaya    التكایا  private and public restaurants 
at-tanaw’ dakhil al-wihda   التنوع داخل الوحدة variety within unity 
at-tasadduq bil-manfa’a   التصدق بالمنفعة the giving away of the profits for a pious purpose 

wa-tasuddaqa   وتصدق giveaway 
tathiyn    تطیین  plaster 
t`azier    تأزیر  framing building in order to resist or prevent buckling 

tharikh    تاریخ  history 
at-tmwheel    التمویل  the finance 
at-taqrier    التقریر  the report 
at-tarmiem    الترمیم  the conservation 
at-tawasul at-tharikhiy   لتواصل التاریخي ا  the historical continuity 
tawahiyn    طواحین plural of tahunna   طاحونة grain mill 

U 

usoluho   هأصول   its principals 
usthuh    اسطح  roofs 

V 

W 

wadawam    ودوام  and to sustain its role \ and topursue its role 
wa-la     ولا  and no 
wala yindaris rasmuho  اهولا یندرس رسم  and its principal must not gone in ruins and remain existing 

wala yinqati’o biruho   هولا ینقطع بر   and its pious must not interrupted and never end 
waqafa    وَ ق ف  endowed 
waqf     وَقْف  endowment 
al-waqf adh-dhoriy قف الذري الو    the endowment for progeny 
waqf al-ist’imal   وقف الاستعمال  endowment of premise for use 
al-waqf al-khayriy الوقف الخیري     humanitarian endowment 
al-waqf al-mushtarak   الوقف المشترك  the combined endowment\ 
waqf at-tmwheel   وقف التمویل endowment for finance 
al-waqfiyya    الوقفیة  endowment diploma or document 
al-waqfoon    الواقفون plural of al-waqif   الواقف  endowers - donors 
al-waqif    الواقف  endower - donor 
watajdidaha   اهوتجدید  renovating – make it new 
wekala    وكالة  trade complex consist of khan-hotel- and wholesale trade center 

wekalat    وكالات  plural of wekala trade complex consist of khan-hotel- and wholesale trade 

center 

whabho    هبهو   gaveaway as a gift 
al-wihda     unity 
 
Y 

yabda    یبدأ `  start - begin 
yajoze    یجوز  to permit – to allow 
’yanho   هعین   its principal 
yindaris    یندرس  deteriorated - gone in ruins - destructed 
yinqati’o    ینقطع  interrupted 
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la yinsakho hukmuho  هلا ینسخ حكم   its rule is irrevocable 
yoba ’    یباع  sell 
yomalko    یملك  possess 
yonaqal    یناقل  exchange – trade in 
yonsakh    ینسخ  irrevocable 
yorhano    نهیر   secure 
yowarth    یورث  inherit 
yowhab    بهیو   to giveaway as a gift 

Z 

zawaiya    زوایا  private worship and teaching place 

 ميةنظرية وفلسفة الحفاظ المعماري في الحضارة العربية الإسلا
Theory And Philosophy Of Architectural Conservation  

An Preservation In Islamic Civilization 

 ملخص:
ولى والثانیة، بعد الحربین العالمیتین الأ  رة علمیة نظریة وفلسفیةهم، وتبلور كظا 1391وم عاطفي في میثاق اثینا سنة ها كمفوم مستجد في الحضارة الغربیة، بدهالحفاظ المعماري مف

ا ها وارتبط بفلسفة تاریخهالعربیة الإسلامیة، ولد في رحم شریعت وم عقلاني قديم ؤاصیل في الحضارةهمف هؤاكتسب شكلا  مؤسسیا في بدایة الستینیات من القرن الماضي. لكن ا، وتحدید 
ا من الصلاح، كم عمل على تفعیل التنمیة الشاملة. ولما كانت في المدن العربیة والإسلامیة على حالهوالعمراني  وم التواصل التاریخي. عمل على إبقاء مفردات النسیجین المعماريهبمف

 ا الحفاظهومن ة،الإسلامیة مغیبة ووعینا مستلب، ومرجعیتنا العلمیة والثقافیة غربیة ولیست عربیة تبنینا المنجزات العلمیة والفكریة والثقافیة الغربی انجازاتنا العلمیة والثقافیة العربیة
 .المجال  ذاه لنا انجازاتنا فيهمالغربیة، ؤا هیمهالمعماري بمفا

ا في الثقافة العالمیة، كما هوتوظیف اا وكشف مدى معاصرتها وتقاناتهها وعناصر هرة الحفاظ المعماري في الحضارة العربیة الإسلامیة وبیان اسسهالدراسة إلى توضیح ظا هذهدف ته
ستعرض الدراسة لفلسفة وتقانات الحفاظ النظریة والعملیة، ولدور  بیان تكامل منظومة الحفاظ المعماري في الحضارة الإسلامیة مع التنمیة الشاملة والدائمة. ولتحقیق ذلك دف إلىته

بفلسفة التاریخ  هوكتب ووثائق الوقف. وستبین الدراسة ارتباط التاریخ والخطط وسجلات الدواوین والسیاسة المدنیة وكتب هالحفاظ في عملیة التنمیة، كما وردت في كتب الفق
ا بأحد عناص ر  ا على الحفاظ على النسیجین المعماري ها وتواصلها العمارة التي تعتمد دیمومتها الثقافیة، ومنهر هالتاریخي، اي بدیمومة الحضارة وظوا و التواصلها و هالإسلامي وتحدید 

 .الٔاخرىوالمواثیق الدولیة  UNESCO Constitutionجنبا  إلى جنب مع: میثاق الیونسكو  في منظمة الیونسكو هظیفوتخلص إلى ضرورة تو  والعمراني.
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